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Abstract

This paper explores the translation of two Qur’anic expressions, "nazara"” and
"gadara,” which exhibit distinct grammatical, lexical, and cultural features. Due to their
nuanced meanings and frequent occurrences in the Qur’an, these expressions pose
significant challenges for accurate translation into English. The study aims to explore the
challenges involved in translating the Qur’anic expressions “nazara” and “gqadara” into
English, examine the associated lexical issues, analyze the methods used by translators,
and determine the meanings attributed to these expressions. The hypotheses include the
semantic and grammatical richness of these expressions which leads to difficulties of
their translation, lexical issues as the primary challenge, the use of oblique strategy, and
the prominence of connotative meaning over conceptual meaning in translation. The
analysis focuses on four Qur’anic samples, translated by six prominent translators and
interpreted by well-known scholars. This paper adopts Vinay and Darbelnet’s (1995)

model of translation, and Leech’s (1981) model of meaning classifications.

Keywords: (“nazara” and “gadara” expressions, problems of translation, methods of
rendering, types of meaning).
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1.Introduction
English and Arabic are two distinct languages that differ significantly in
their genealogical, typological, and linguistic characteristics. English, a
member of the Indo-European language family, is one of the most widely
spoken languages globally. Morphologically, it is classified as an
inflectional language but exhibits clear analytical tendencies. In contrast,
Arabic belongs to the Afro-Asiatic Semitic language family and is highly
inflectional, incorporating both fusional and agglutinative features within its
morphological framework. These fundamental differences pose significant
challenges for translators working between the two languages, particularly
given their unrelated linguistic systems and unique cultural contexts.
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The translation of meaning between English and Arabic is further
complicated by the fact that even shared linguistic phenomena may be
interpreted differently due to variations in grammar, syntax, semantics, and
cultural nuances. This research focuses on the translation of two important
Qur’anic expressions "nazara" and "gadara” and their derivatives in the
Glorious Qur’an. As a sacred text, the Qur’an demands a high level of
precision and sensitivity in translation to preserve its divine message and
sanctity. The expressions under study present challenges due to their
semantic depth, contextual variability, and sometimes the absence of direct
equivalents in English.

Translators often face difficulties when dealing with novel contexts and
derivations of these two expressions, especially when the target language
lacks corresponding lexical or cultural equivalents. Such challenges are
compounded by the inherent linguistic and cultural discrepancies between
English and Arabic, including issues of equivalence, grammatical structure,
and interpretive divergence. This study aims to shed light on these
complexities and explore potential strategies for achieving accurate and
meaningful translations of "nazara™ and "gadara,” while respecting the
linguistic richness and sacred nature of the Qur’anic text.

2. Aims of the study

The study aims at:

1. Studying why translators finds it difficult to translate "nazara" and
"gadara" in Glorious Quran into English.

2. Studying the problems (whether lexical, grammatical or cultural) faced by
the translators to translate the expressions “nazara” and “gadara” in the
Glorious Qur'an into English.

3. Studying the methods of translation to render the expressions “nazara”
and “gadara” in the Glorious Qur'an into English.

4. Studying the type of meaning founded in the expressions “nazara” and
“gadara” in the Glorious Qur'an.
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3. Hypotheses of the study

To fulfill the above aims, the study hypothesizes that:
1.Translators find it difficult to translate the expressions “nazara” and
“gadara” in the Glorious Qur'an into English.
2.T ranslators face lexical problems in translating the expressions “nazara”
and “gadara” in the Glorious Qur'an into English.
3.Translators rely heavily on oblique method of translation, particularly
modulation, to translate the expressions ‘“nazara” and ‘“qadara” in the
Glorious Qur'an into English.
4.Translators rely on the connotative meaning in rendering the expressions
“nazara” and “gadara” in the Glorious Qur'an into English.
4. Literature Review
4.1 The Concept of Meaning

As a concept of meaning, McDougall (1913:305) states that when a word
Is heard, it does not only sound familiar but also has a meaning, and when
the meanings of the words come to consciousness, the meaning of the entire
sentence also comes to consciousness. Ogden and Richards (1923: 186)
assert that "meaning is an intrinsic property and a unique, unanalyzable
relation to other things; it is the words that relate to a term in a dictionary,
the meaning and substance of a word, and an intended occurrence or
volition ".

Palmer (1981: 3) indicates that scholars interested in the field of
semantics have examined the concept of 'meaning' itself, whether as a noun
or a verb, and have confirmed that it carries multiple meanings depending on
the specific sentence in which it appears. These varying senses cannot be
fully understood without reference to interpretation within the context of the
communicative situation.

Ibn Mandhur (1993: 106) states that "meaning," "interpretation™ (tafsir),
and "exegesis" (ta’wil) are synonymous. and that the meaning of a word
refers to its underlying purpose or intention.
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4.1.1 Word and Meaning

(Kempson, 1977: 2) notes that words mostly refer to dictionary
definitions, which convey the meaning of a term in isolation, independent
of any specific phrase. This issue becomes more complex when it comes
to sentences. Saeed (2003:10) observes that certain linguists conceptualize
the mental storage of words as a lexicon, analogous to a dictionary
containing words and their meanings. Jabal (2009: 10) highlights that a
single word can have multiple meanings, and conversely, multiple
meanings can be conveyed by a single word.
4.1.2 Theories of Meaning

There are several theories seek to define meaning based on scientific
and methodological foundations. Although they yield valuable insights,
the complexity of meaning and its interrelations demand ongoing
refinement, leading to continuous scholarly debate over its interpretation
across intellectual, ideological, and historical dimensions. The following
are among these theories: Russell (1905) proposed a referential theory of
meaning, which asserts that the meaning of an expression lies in the
specific object to which it refers. According to this view, at least for most
expressions, meaning is determined by a direct link between the
linguistic sign and the external object it denotes. This theory emphasizes
that meaning arises from the act of naming things, based on a direct
relationship between the signifier (the word) and the signified (the
referent) (Griffin, 2020:1-3). Also known as the conceptual theory, the
ideational or mentalistic theory is based on the idea that meaning is
rooted in mental concepts. According to Locke (1999: 86-87), an idea
represents whatever is present to the mind when thinking—such as a
thought, image, concept, or mental representation. As Hospers (1967:19)
explains, meaning is not just about mental ideas but is tied to observable
behavior. This theory becomes more complex when applied to words
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used in full sentences or broader contexts, where meaning depends on the
behavioral reactions they are expected to produce in specific situations.
4.1.3 Types of Meaning

Yunira et al. (2019: 105) point out that, since meaning is not a single or
unified concept, linguists and philosophers of language often categorize it
into various types. These distinctions are based on different aspects of
communication, context, and interpretation. The paper focuses on two
primary types of meaning—conceptual and connotative—which are
particularly relevant to the topic under investigation. These types are
selected from among the seven categories of meaning identified by Leech
(1981) as follows:
First, conceptual (or denotative) meaning refers to the dictionary definition
of a word. It has the capacity to accurately interpret texts and is a crucial
component of human linguistic communication, comparable to the syntactic
and phonological levels of language. It plays a significant role in sentence
analysis, translation, and interpretation. Second, connotative meaning refers
to the emotional or associative meaning of a word—beyond its purely
conceptual content. It accounts for the changes in a word’s meaning
depending on the situation and context (Leech, 1981:9-13).
4.2 Lexical Relations

Lobner, et al., (2013: 203) state that understanding the meanings of
lexemes is challenging due to disagreement among semanticists on the type
of meaning found in entities. There is a point of view that says
understanding vocabulary and language meaning is based on meaning
relations, which are considered the most significant semantic data in
linguistics. Three types of relations need to discuss in the current paper
which are:
a. Synonymy which refers to the differences in words and agreement in
meanings, or it is the use of several words for one thing. For instance, when
we say ((ple =) «(Aalul)e (au)) or (<) all refer to the English word lion
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(Al-Tunji & Al-'Asmar, 2001:161). Hurford, Heasley, and Smith (2007:106)
define a synonym as "the relationship between two predicates that have the
same sense." The identity of sense should be known, so for this reason, it is a
strict definition.

b. Polysemy, according to Saeed (2003: 64-65), is defined through the
concept of "relatedness," since the historical development of items and the
speaker's intuition are considered criteria for realizing this type of lexical
relationship. On the other hand, Saeed (ibid) refers to a word with only one
lexical entry as polysemy, but if it has two or more entries, it falls under the
phenomenon of homonymy. Yule (2020: 138) indicates that “when we
encounter two or more words with the same form and related meanings, we
have what is technically known as polysemy.” It can be characterized as
one written or spoken form that has several meanings that are all connected
via extension.

d. Homonymy, according to Palmer (1981: 100-106) is a phenomenon
means that “there are several words with the same shape.” He adds that we
always resort to the dictionary to know whether the phenomenon of a certain
word is a homonymy or polysemy; if it is the former, it must have more than
one entry, but if it is the latter, it must have one entry. He adds that the
coordination test is one of the ambiguity tests, as the sentence “John and Bill
went to the bank” cannot mean that one of them went to the financial
institution and the other to the river. Also, context and co-text play a vital
role in revealing this ambiguity.

4.3 Derivation

Natural languages can have a lot of aspects in common or might differ
greatly. So, it is feasible to search for similar phenomena in various
languages; among these phenomena is the “derivation.” The research takes
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the concept of derivations in both English and Arabic to clarify to the reader
how word derivation can alter its grammatical class and meaning.

a. English derivation refers to the process by which new words are created
by combining existing words with derivational affixes or bound bases, as in
teleplay, deplane, emplane, ecosystem, and re-ask. In the excitement of
speaking or writing, words like these—some of which may be unfamiliar—
are frequently formed, and because their components are recognizable, their
meanings are usually easy to understand (Stageberg, 1981: 121). Yule
(2006:57) states that word formation may be defined as the process of
creating new English words. This process is known as derivation, and it is
performed through the use of a huge number of little 'pieces' of the English
language that are not often included separately in dictionaries.

b. Arabic derivation refers to the process of forming one word from another,
provided that they are compatible in meaning and structure but differ in
form, such that one word can be traced back to another. It is a linguistic
discipline that examines how one word is extracted from another, where one
serves as the original or root form and the other is considered a derivative
(Diab, 2021: 199-200). Al-Salih (2009: 174-175) defines derivation as:
“The generation of some words from others, tracing them back to their
origin, identifying their root, and evoking their original common meaning in
addition to their new meaning.” He further explains that there are three
principal types of derivation, which serve as methods for creating new words
and meanings: al-asghar (the minor derivation), al-kabeer (the major
derivation), and al-akbar (the most comprehensive derivation).
4.4 Translation

Halliday's perspective (1965: 123-125) about translation is that
"translation as an activity faces only one way; the translator observes an
event in one language, the 'source’ language, and performs a related event in
another, the 'target' language. But the total result is two texts which stand in
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mutual relation: each is, as it were, a translation of the other." In other
words, when an item or pattern appears in language A and another in
language B, in real-world usage and under certain circumstances this allow
us to refer to these items as "equivalent.”

Catford (1965: 20) defines translation as “the replacement of textual
material in one language (SL) by equivalent textual materials in another
language (TL).” In light of this definition, two important terms appear:
textual material and equivalent. The first one means that it is not possible to
translate the entire text exactly, but only certain materials that this text
contains. The second means that the process of translation is the replacement
of the materials of (SL) with what is equivalent in (TL).

Nida and Taber (1982: 12) state that “translating consists in
reproducing in the receptor language the closest natural equivalent of the
source-language message, first in terms of meaning and secondly in terms of
style.” They adopted the term reproduction for translation, indicating that
translation is the process of reproducing the most closely related meaning
and information on the condition that the process must be accompanied by
grammatical and lexical adjustment.

Newmark (1988:5) defines translation as “rendering the meaning of a
text into another language in the way that the author intended the text." He
adds that the task of translation is not as easy as it appears in the definition
as a process of reproducing the meaning in the SL message exactly (like the
original) in the TL.

4.4.1 The Concept of Equivalence

Catford (1965: 27) states that equivalence in translation is an "empirical
phenomenon™ on the one hand and a "condition and justification” on the
other. He adds that textual equivalence is a text or part of a text in the TL
that is observed to be equivalent to a text or part of a text in the SL on a
particular occasion, where finding a textual equivalent depends on the
authority of a skilled translator or bilingual informant.
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Baker (2018: 10-11) states that if language were only a way of naming
a group of universal concepts, translation between languages would be
simple; one would use the English name instead of its Arab name in the
translation of a certain concept; for instance, the word "mindfulness” refers
to the practice of fully focusing on the present moment without judgment or
distraction. In Arabic, there is no single term that accurately expresses this
concept, so phrases like "kl 4t X" (mental alertness) or "= ol S (self-
awareness) are used to clarify its meaning.

When discussing the issue of equivalence in translation at the word
level, we have to distinguish between a word, on one hand, which is "the
smallest unit of language that can be used by itself" (Bolinger and Sears,
1968:43) or a written word, which is "any sequence of letters with an
orthographic space on either side™ (Baker, 2018:10). And a morpheme, on
the other hand, which is "the minimal formal element of meaning in
language" (Baker, 2018: 11).

4.4.2 Contextual Translation

According to Baker (2018: 16) a translator cannot translate a term
without taking the context into account. To accurately translate words and
utterances into another language, a translator must carefully consider the
context. Baker (ibid) asserts that the translator has to do more than the
typical reader requires to comprehend a text well. After the translator has
comprehended the interpretation of a sentence's words, he must translate the
sentence's whole meaning into the target language in an appropriate way.
For example, the word “warm” could mean hot, friendly, ardent, zealous,
etc., so its meaning depends on the context in which it appears.
4.4.3 The Glorious Qur'an Translation

Abdullah (1983: 90) points out that the translation of the Glorious
Qur'an is not considered the Qur'an itself, but rather an attempt to convey its
meanings so that the target audience can read it and be guided by its
teachings. In this context, translation refers to the transfer of the meanings
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and messages of the Glorious Qur'an into another language—an act that
closely resembles interpretation. When translating the source language (SL)
into the target language (TL) in the case of the Glorious Qur'an, the
translator typically assumes two essential roles: first, to interpret the text,
and second, to produce an appropriate translation of that interpretation. The
translator must maintain a balance between interpreting the source text and
accurately conveying its meaning in a way that aligns with the cultural and
linguistic background of the target audience. In doing so, precision is
required in bridging both the literal and interpretive meanings (Anani, 1997:
184-185).

4.4.4 Problems of Translating the Glorious Qur'an

This research focuses on the roots of the two expressions nazara and
qadara, which appear frequently in the Glorious Qur’an in various
derivational forms and with multiple meanings. According to statistical data,
the expression nazara occurs (132) times in the Qur’an, carrying meanings
such as looking, observing, contemplating, considering, examining, among
others. Similarly, qadara appears (129) times with meanings such as power,
ability, measurement, destiny, decree, and so on. These expressions were not
selected arbitrarily; they possess unique linguistic and semantic features,
including the phenomenon of polysemy and the influence of contextual
variation on their interpretations.

When translated, these expressions may fall within the realm of
synonymy, a point examined in this study using the Oxford University Press
Dictionary (2007), which has been adopted as a reference. Notably, nazara
and gadara appear in different grammatical categories, including past and
present verbs, imperatives, and nouns. Identifying the grammatical category
of each instance is essential to determine whether transposition has been
employed as a translation strategy to achieve a more accurate equivalent.

The paper analyzes four sample verses: two containing nazara and two
containing gadara. Translating such expressions demands high linguistic
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sensitivity and semantic awareness in order to preserve their intended
Qur’anic meanings and reflect their full semantic weight. Their meanings are
often shaped by three primary factors: (1) Arabic diacritics (e.g., fatha,
kasra, damma), (2) the immediate context within the verse, and (3) the
interpretations provided by various exegetes. This study relies mainly on the
latter (i.e., tafsir), as it incorporates all three dimensions.

Based on six translations produced across different time periods, this
research observes both overt and subtle variations in how these expressions
are rendered into English, influenced by the translators' choices and the
types of meanings they prioritize. The study presents proposed translations
either formulated by the researcher or attributed to one or more of the
translators examined. The six selected translations are by:

Al-Hilali and Khan (2019). Pickthall, M. M. (2011). Husain, (2018). Sarwar,
H. (2011). Shakir, M. H. (2009) Sher 'Ali, M. (2004)

This is a qualitative study that focuses on semantic analysis informed by
the exegetical interpretations of the Qur’anic text and their influence on
translation strategies and outcomes. It also involves a comparative analysis
of different English renderings to evaluate their accuracy in conveying
meanings that closely align with the original Arabic. The research adopts
Vinay and Darbelnet’s translation model (1995), particularly the distinction
between direct and oblique translation, and Leech’s model (1981) of
meaning classification, focusing on the distribution of conceptual and
connotative meanings. Furthermore, the study investigates the lexical,
grammatical, and cultural challenges encountered in rendering these two key
expressions into English, as follows:

a. Lexical Problems:

Baker (2018: 10-12) points out that many words have more than one
meaning, which requires the translator to carefully examine and understand
both the concept of the word and its underlying root. The linguistic system
views each word as possessing a specific value within the lexical network,
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and each word acquires a distinct "personality" shaped by its use within that
system.

b. Grammatical Problems:

Jakobson (1959: 235) emphasizes that grammatical patterns play a pivotal
role in the translation process. He argues that translators must consider the
grammatical structures in the source language and how they are represented
in the target language. Similarly, Catford (1965: 22) introduces the term
total translation, referring to the importance of achieving equivalence on
two fundamental levels: lexical and grammatical. This entails replacing both
grammatical and lexical elements from the source language with appropriate
equivalents in the target language.

c. Cultural Problems:

Wu (2008: 123) asserts that culture, language, and translation are deeply
interconnected, with translation playing a central role in bridging cultural
gaps. Language, shaped by culture, acts as the bridge between translation
and cultural understanding. Its significance lies in its function as a means of
expression and communication across nations. One of the core principles of
translation is faithfulness to the original text, which involves accurately
conveying the cultural connotations embedded in the source. While this can
present challenges, Wu argues that cultural meanings can still be rendered
effectively through the process of re-coding (ibid.).

5. Data Analysis
SL Text: (1)
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TL Texts:

1. Al-Hilali-Khan (translator 1) (2019: 651): They said: "We have great
strength, and great ability for war, but it is for you to command; so think
over what you will command."

2. Pickthal (translator 2) (2011:425): They said: We are lords of might
and lords of great prowess, but it is for thee to command; so consider what
thou wilt command.

3. Husein (translator 3) (2018:247): They said, "We possess the power, we
possess the fighting skills, and the ultimate command is in your hand. You
decide what to do."

4. Sarwar (translator 4) (2011:343): They replied, "We have great power
and valor. You are the commander, so decide as you like".

5. Shakir (translator 5) (2009:181): They said: We are possessors of
strength and possessors of mighty prowess, and the command is yours,
therefore see what you will command.

6. Sher 'Ali (translator 6) (2004:439): They replied, "We possess power
and we possess great prowess in war, but it is for thee to command; so
consider what thou wilt command.’

Interpretation:

Az-Zamakhshari (2009:782), Al-Andalusi (1993, vol.7: 70), Al-Tabari
(1994, vol. 5:559), and others point out that the interpretation of (¢ ),l'ai\) due
to the context of the verse means expressing an opinion after thinking.
Discussion:

Al-Hilali & Khan use the phrasal verb "think over,” which means
considering an idea or plan carefully before giving an opinion or making a
decision (Cambridge University press, 2025); it also involves analyzing the
situation and deep reflection. This phrasal verb differs from the one-word
verb "think," which means general mental activity. It is an oblique method
of translation falling under modulation procedure due to a change in
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phrasing or the angle of expression while maintaining the core meaning. The
meaning of the verb is connotative in the TL because it refers to reflection
and contemplation before decision-making. Accordingly, the translation is
appropriate.

Pickthal and Sher Ali employ the verb "consider,” which reflects the
use of an oblique translation method, specifically within the procedure of
modulation, because it conveys the general concept of meaning, which is
consistent with the context, so the translation is appropriate. The type of
meaning is connotative since it refers to deep thinking and contemplation of
the situation, not merely sensory perception.

Husain and Sarwar use the verb “decide,” which is regarded as an
obligue method of translation falling under the modulation procedure. This
translation is partially accurate, but it misses the connotation of
contemplation and thoughtful consideration as a context that encourages
calm reflection rather than hasty decision-making, while the expression
(gsjéi\) indicates contemplation, reflection, and deep thinking before making
a decision. The type of meaning is connotative, as it expresses deep thinking
or contemplation. Accordingly, a lexical problem is detected, and the
translation is inappropriate.

Shakir uses the verb "see,” which means to perceive with eyes, to
understand, to know, to watch, to find out, to notice, to foresee, etc. (Oxford
University Press, 2007: 394). It is worth noting that the common usage of
the verb “see” is an act of watching with the eyes, and in particular contexts,
it is used for thinking and considering. This is unnatural and unsuitable
usage in the Quranic context, as it could make the sacred meaning be
violated. Also, it may be understood literally (as physical sight) and thus
fails to convey the full meaning and creates a misleading impression in
English. Accordingly, a lexical problem is detected, and thus the translation
Is inappropriate. In light of the discussion above, this method is a direct,
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literal procedure. The type of meaning is conceptual because the translator
adopts the dictionary meaning.

Table (1): Analysis of the TLT1.

Method of translation TLT type of Problems of | Appr.

Trans.NO. Girect oblique meaning translation
lex. | gra. | cult.

bor. | cal. | litr. |tra. | mo. | eq. | ad.
T.1 - - - - - - - connotative - - - +
T.2 - - - - - - - connotative - - - +
T.3 - - - - - - - connotative
T.4 - - - - - - - connotative
T5 - - + - - - - conceptual &
T.6 - - - - + - - connotative - - - +

-proposed rendering: (think over).

SL Text: (2)

Jadin WGT L §) L 20 a3y 20 30T Laa a0 487 ) adle 508 e alads (4% dake 3 (3iil)
o0 A Sl (v )

TL Texts:

1. Al-Hilali-Khan (translator 1) (2019: 992): Let the rich man spend
according to his means, and the man whose resources are restricted, let him
spend according to what Allah has given him. Allah puts no burden on any
person beyond what He has given him. Allah will grant after hardship, ease.
2. Pickthal (translator 2) (2011: 638): Let him who hath abundance spend
of his abundance, and he whose provision is measured, let him spend of that
which Allah hath given him. Allah asketh naught of any soul save that which
He hath given it. Allah will vouchsafe, after hardship, ease.

3. Husain (translator 3) (2018:376): The rich husband shall provide
support in accordance with his means, and the poor shall provide according
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to the means that GOD bestowed upon him. GOD does not impose on any
soul more than He has given it. GOD will provide ease after difficulty.

4. Sarwar (translator 4) (2011:516): Let the well-to-do people spend
abundantly (for the mother and the child) and let the poor spend from what
God has given them. God does not impose on any soul that which he cannot
afford. God will bring about ease after hardship.

5. Shakir (translator 5) (2009:278): Let him who has abundance spend out
of his abundance and whoever has his means of subsistence straitened to
him, let him spend out of that which Allah has given him; Allah does not lay
on any soul a burden except to the extent to which He has granted it; Allah
brings about ease after difficulty.

6. Sher 'Ali (translator 6) (2004:674): Let him who has abundance of
means spend out of his abundance. And let him whose means of subsistence
are straitened spend out of what ALLAH has given him. ALLAH burdens
not any soul beyond that which HE has bestowed upon it. ALLAH will soon
bring about ease after hardship.

Interpretation:

Ibn 'Ashiir (1984, vol. 21:331) points out that the meaning of (393),
according to the context of this verse, refers to one whose provision was
limited to a specific amount as a kind of restriction. At the same level, Al-
Tabari (1994, I. 7:321) interprets this expression as one whose provision is
constrained or reduced and not expanded by Allah.

Discussion:

Al-Hilali & Khan use the expression “restricted” to render the Arabic
expression ()93). According to the Cambridge University Press (2025),
“restricted” means limited, especially by official rules, laws, amount, range,
etc., so it is a direct literal translation because the meaning is conveyed
literally. The type of meaning is conceptual since it is dictionary-based and
has no additional meaning or feeling of sadness or poverty. Accordingly, the
translation is appropriate.
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Pickthal changes the method of expression about meaning in the TL
while maintaining the core of the original meaning in the SL by using the
verb "measure.” This verb has various meanings, including discovering the
exact size or amount; also, judging the quality, effect, or value of something
(Cambridge University Press, 2025). Accordingly, it is oblique method of
translation through the procedure of modulation because it attempts to
simplify the meaning in the TL by using a common word in English,
"measure,”" but at the same time, a lexical problem is detected and thus
makes the translation inappropriate. The type of meaning may seem
conceptual because "measured” carries meaning as limitation or calculation,
but in the context of the verse, it carries connotative emotional meaning as
poverty and hardship.

Husain and Sarwar use oblique translation with two procedures
simultaneously: the first one is transposition, whereby the Arabic verb ( J;f‘-)
changes to the noun “poor”; the second is modulation, that the translators
use a different word which is not far from the essential meaning of the
original expression in the SL. The type of meaning is connotative because
“poor,” especially in the English language, carries additional connotations
such as empathy, weakness, and neediness. It is noteworthy that "the poor
person™ refers to someone who is clearly and definitively in poverty, but the
Arabic phrase (335)/ e 58 o 3) describes someone with limited means, not
necessarily someone who is poor, so the translation is inappropriate due to
cultural and lexical problems.

Shakir and Sher 'Ali prefer the verb “straitened,” which means a
difficult condition due to much less money available to someone than there
was in the past (Cambridge University Press, 2025). Based on the above, it
is a direct literal translation. The type of meaning is connotative, even
though it appears conceptual, because it is associated with describing cases
of severity in English literature and carries, in addition to poverty,
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connotations of dignity and respect. Accordingly, it is an appropriate
translation.
Table (2): Analysis of the TLT2.

Method of translation TLT type of | Problems  of | Appr.

Trans.No. | direct oblique meaning translation
lex. | gra. | cult.

bor. | cal. | litr. | tra. | mo. | eq. | ad.
T.1 - - + - - - - conceptual - - - +
T.2 - - connotative | +
T.3 + + connotative | +
T.4 + + connotative | +
T.5 - - + - - - - connotative - - - +
T.6 - - + - - - - connotative - - - +

- Proposal rendering: (straitened).
6. Conclusions

Based on the theoretical framework presented above, and the analysis
of the data selected this paper has arrived at the following conclusions:
1 .Translators find it is difficult to translate the expressions “nazara” and
“gadara” in the Glorious Qur'an into English due to the cultural specificity,
conceptual depth, and diversity of interpretations. Accordingly, hypothesis
number (1) stated above is verified.
2 .Translators face lexical problems more than any other problems due to the
multiple and varied meanings of the Arabic expressions “nazara” and
“gadara.” These challenges stem from several interrelated factors, including
the difficulty in identifying accurate lexical equivalents, the stylistic nature
of the terms, their diverse derivations, diacritical marks affecting meaning,
and the influence of the situational context. Accordingly, hypothesis number
(2) stated before is verified.
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3 .Translators rely on the oblique translation method, particularly through
modulation, to render the expressions “nazara” and “gadara,” because in
some cases, there is an absence of direct lexical equivalents in the target
language, the semantic and cultural complexity embedded in these terms.
Accordingly, hypothesis number (3) is verified.

4. Translators reflect connotative meaning in translating the expression
nazara" and "gadara" in the Glorious Quran into English, so hypothesis
number (4) is verified.
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