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Abstract:

This study is an attempt to apply a prominent contemporary Western linguistic
theory, Leech's Politeness Principle, to the Islamic religious text, specifically the
supplication (Du'a) of Kumayl. Put it another way, The study examines the applicability of
contemporary linguistic theories to religious texts, with the aim of determining the extent
to which these theories differ from their application to ordinary texts. The idea under
consideration is Leech's Politeness Principle, which was proposed in 1983. The study
conducts an analysis of the Islamic holy literature known as "Du'a of Kumayl," which can
be traced back to Imam Ali ibn abi Talib (peace be upon him). The primary recipient of
this study's data is the divine entity, Almighty Allah. The one-way dialogue does not occur
among mortal beings, but rather transpires between an infallible Imam and the divine
being. The study attempts to answer the following questions: Do the theoretical ideas that
are applicable to human interlocutors remain consistent when the interlocutors involve
both humans and a Creator? Furthermore, the implementation of the aforementioned idea
may be influenced by the distinctive cultural context of Arab-Islamic culture, which
diverges from Western society. In general, the investigation yields findings that support
the theories made in the research.

Keywords: (politeness, maxims, supplication, Imam Ali, modesty).
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1-Introduction
The human species possesses distinctive attributes that set it apart from all other
living organisms. One of the most notable attributes is the linguistic ability bestowed upon
individuals by the divine entity to facilitate interpersonal communication. Language is
utilized by individuals to articulate their emotional states, transmit information to others,
and serve various other objectives. Furthermore, it is widely recognized that human
language serves as a means via which individuals can engage in communication and direct
their prayers and supplications to the divine being known as God Almighty. The linguistic
means employed by humans for interpersonal communication exhibit notable distinctions
from the linguistic means employed for communication with the divine entity, God, due to
many factors. Hence, it is imperative to examine this particular language from scientific
and academic standpoints in order to elucidate its unique qualities and attributes. This is
particularly significant when considering the speaker's exceptional proficiency in the realm

of public speaking, coupled with their role as a religious authority in Islam, being an
infallible Imam. This study aims to examine the language used in a unique religious
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conversation, utilizing the politeness theory proposed by linguist Geoffrey Leech (1983).
The study prompts the following inquiries: What are the politeness maxims proposed by
Leech that are employed in the act of supplication? Does Leech's politeness theory provide
an analysis of a unique religious text in the same manner as it would for a mundane
literature that pertains to human interactions? The objective of this study is to ascertain the
degree to which the theory can be employed in the analysis of a religious book. There is a
hypothesis suggesting that Leech's theory can be applied effectively to the Islamic holy
literature, namely in the context of the communication between an infallible Imam and
God. However, it should be noted that there are certain variations in its application within
this specific context. Furthermore, Du'a of Kumayl is a text that contains valuable material
that can be utilized for the analysis and implementation of modern linguistic theories. The
investigation has arrived at significant findings that validate its hypotheses.

2-Literature review

Politeness is a language phenomenon that has garnered significant attention from
various academic disciplines, including philosophy and others, owing to its crucial role in
facilitating effective human communication. This particular interest has resulted in the
generation of several thoughts and perspectives concerning this phenomena and its
potential applications in everyday life scenarios. Due to its significance, a considerable
number of individuals have shown interest in the subject matter, resulting in the
emergence of numerous definitions and perspectives of its essence (Al-Duleimi & Al-
Ebadi, 2016, p. ???).

The initiation of scholarly inquiry into the concept of politeness in a systematic
manner is credited to Goffman (1967). According to the author, individuals exist within a
social context where they engage in interpersonal interactions, either directly or through
other forms of communication. Similarly, the concept of "face-work™ refers to the
behaviors and strategies employed by individuals to maintain their desired social image or
reputation (Goffman, 1967, p. 12). According to Lakoff (1990, p.34), politeness can be
defined as a set of behaviors that facilitate effective human communication by fostering a
sense of connection and minimizing social barriers. During periods of social estrangement,
the attainment of communicative objectives becomes challenging. Brown and Levinson
(1978) discuss the concept of civility by introducing the notion of "face." This pertains to
an individual's subjective perception of their own identity in social and emotional contexts,
as well as the degree to which others perceive, differentiate, and acknowledge this
sentiment for the individual. Yule (1996) discusses the concept of politeness in terms of
two distinct dimensions, specifically, intimacy and social distance. In order to foster social
intimacy, it is imperative to employ the strategy of politeness, and conversely, politeness
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serves as a means to attain social proximity. According to Leech (1983), politeness can be
defined as the various behaviors employed to establish and sustain comity. Leech also
introduces "The Politeness Principle" as a theoretical framework to elucidate the
functioning of politeness within conversational interactions. This principle highlights the
participants' capacity to engage in social exchanges while fostering an atmosphere of
relative harmony (Pakzadian, 2012). Leech (1983) and Trask (2007, p-223) emphasize the
significance of politeness in promoting effective human communication, enhancing its
adaptability, and mitigating potential barriers such as distance and disagreement between
participants. These factors contribute to the intricate nature of communication and its
potential failure to accomplish its intended communicative objectives.

Politeness, akin to other linguistic phenomena, has various qualities. Initially, it is
not mandatory. Individuals have the capacity to exhibit behaviors that are not
characterized by politeness. Furthermore, it exhibits a spectrum of manners ranging from
courteous to discourteous conduct. Furthermore, people of society frequently possess a
collective understanding of what is considered normal. The occurrence and extent of
politeness are contingent upon the specific situational context. Furthermore, a notable
characteristic of polite behavior is the presence of reciprocal imbalance between two
parties. One facet of politeness is its potential to appear through repetitious conduct.
Furthermore, an essential aspect of politeness is the exchange of a transaction of value
between the speaker and the recipient. The eighth characteristic of politeness pertains to its
inclination to maintain an equilibrium of worth between the individuals involved, denoted
as participants A and B (Leech, 2014, pp. 4-8). Based on the information provided above,
it is evident that the following observations can be made:

1- Politeness represents a general framework for effective and successful communication
and thus achieves the desired communication goals

2- Politeness aims to avoid any attempts at embarrassment or conflict with the other party
in the dialogue

3- Respect leads to the success of communication in achieving its communicative goals by
making the recipient cooperate in his communication using the polite manner.

Accordingly, it becomes clear that politeness does not represent the subject of
communication itself, but rather represents the appropriate method or circumstance for
successful communication.

3-Universality of Politeness
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The notion of universality is widely debated and extensively examined within the
realm of language phenomena. According to linguists, the majority of linguistic
occurrences exhibit a comprehensive and universal nature across various communities,
languages, and cultures. There is a general consensus among the participants that these
phenomena exhibit variations in their specific manifestations across diverse cultures and
languages. In terms of politeness, According to Watts (2003, p. 8-9), the evaluation of
certain behaviors as polite or impolite in a certain society is contingent upon the social
interactions within that society. Furthermore, the perception of politeness or impoliteness
is influenced by the social actor involved, rather than being only determined by the verbal
expressions of a specific country. Accordingly, Watts reached the conclusion that polite
behavior is not inherent or innate inside an individual, but rather it is a learned habit that is
acquired through social interactions with other members of one's society. According to
Lakoff, the presence of politeness may be observed across various languages and societies,
however its specific manifestations and implementations may vary depending on the
cultural context of each group. For instance, one civilization may prioritize adherence to
Lakoff's principle of non-imposition, whereas another society may emphasize Lakoff's
principle of providing options (Kadar and Haugh, 2013, p. 17; Al-Hindawi and Al-Ebadi,
2017, p. 77).

4-Religious language

Religious discourse is intricately intertwined with fundamental presuppositions
concerning the nature of the human being, divine entities, and the distinctions in their
abilities and actions. Religions are concurrently confronted with persistent challenges
arising from the conflicts. The religious text is commonly associated with distinct
attributes, as it frequently intersects with presumptions and convictions on human beings
and their celestial faiths, intricacies, and diversities (Keane, 1997). Furthermore, religious
discourse encounters numerous challenges and complexities that are distinct from those
encountered in daily language. These challenges arise from the inherent meanings,
connotations, Dbeliefs, and vested interests embedded into religious language.
Notwithstanding its divergence from vernacular discourse, the religious text exhibits the
capacity to surmount these challenges, along with the potential for its utilization within
theoretical frameworks of analysis. In conventional discourse, the participants are typically
situated in close proximity, engaging in direct interaction within a tangible environment.
Conversely, religious texts often depict a contrasting scenario, wherein the interlocutors
are not physically present and the context is intangible. The majority of religious texts
necessitate the presence of interlocutors who may not be perceptible, while certain
circumstances within these texts may be abstract or elusive in nature (Keane, 1997). The
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religious text has distinct characteristics in terms of its nature, settings, and language
communication methods. According to Thomas and Afable (1994), there is a necessity for
explicitness that may also encompass the characteristics and objectives of the speech act
being performed. A significant portion of the content found in spells and prayers has
metapragmatic characteristics, as it self-referentially pertains to the tasks it is performing.
One possible explanation is that the individuals involved in the study may not all have the
same spatiotemporal context, or if they do, it may not be same for each participant (Keane,
1997, p-49). The religious text possesses unique structural, semantic, and stylistic
linguistic properties as a result of its inherent nature and significance.

5-Politeness strategies

Goffman (1967, p. 5) posits that individuals within a society engage in interpersonal
interactions either through direct face-to-face encounters or indirectly by means of
intermediaries involved in the communicative exchange. In all facets of an individual's
existence, they possess a persona through which they engage with others as a result of
interpersonal contact. The individual exerts significant effort in order to uphold a
particular social image when interacting with others (Goffman, 1967, p. 12). Verbal
behavior, referred to as "face-saving practices" by Goffman, exhibits variations among
individuals, groups, and societies, although potentially sharing a common foundation
(Goffman, 1967, p. 13). Goffman's work show that individual behavior is not arbitrary, but
rather influenced by moral regulations imposed by external social interactions. The
significance of these regulations lies in their role within the assessment of oneself and
others, the manifestation of emotions, and the observance of ritualistic customs (Bargiela-
Chiappini, 2003). Put differently, the actions and customs of an individual serve as a
reflection of the broader societal context. In the realm of engagement and communication,
the face holds a vital role and is considered an intrinsic component of the communication
process. Lakoff (1967) put out a theoretical framework encompassing two fundamental
principles governing pragmatic competence. These principles, comprising a series of
subsidiary rules, revolve around the notions of clarity and politeness. Grice (1989)
introduces four principles in his seminal work Logic and Conversation. These ideas,
including the concept of quantity, quality, relationship, and method, are articulated as
follows (Thomas, 1995, p. 63). Leech (1983) introduces a theory of politeness known as
the Politeness Principle, building upon Grice's Cooperative Principle ideas. According to
Leach, the concept of politeness encompasses the act of minimizing the advantage or gain
for both the speaker and the listener.

The theories of politeness that hold the most significance and prominence are those
put out by Brown and Levinson, who introduced the concept of 'face'. According to Maha
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(2014:58-59), the face represents the public self-image that individuals seek to assert for
themselves, and it can be esteemed, upheld, improved, preserved, disgraced, or forfeited.
According to the theoretical framework put forward by Brown and Levinson (1987), the
concept of face can be delineated into two distinct components: the positive face and the
negative face. According to Maha (2014:58-59), the positive aspect pertains to an
individual's inclination to actively participate in society, whereas the negative element
pertains to an individual's inclination to seclude oneself and refrain from joining social
groups. According to the seminal work of Brown and Levinson (1978), it is posited that
discrete actions have the potential to undermine or pose a risk to an individual's positive
social value, sometimes referred to as "face." According to Brown and Levinson,
politeness is largely perceived as a sophisticated framework aimed at mitigating activities
that pose a threat to one's face. A "Face-Threatening Act" refers to an action that has the
potential to cause an individual to experience a loss or damage to their social standing or
reputation (Erbert & Floyd, 2004, pp. 325-327). According to Elen (2001, p.45), there
exists a reciprocal relationship between politeness and impoliteness, suggesting that they
are two interconnected phenomena. Face threatening acts encompass various behaviors
such as criticism, disagreement, interruption, imposition, solicitation of favors, and
requests for information or products (Sandberg, 2010, p. 345). According to Kasper (1990,
p.194), communication is perceived as an inherently perilous and confrontational
undertaking. The statement possesses an inherent ambiguity, potentially serving as a
means to mitigate the perceived level of threat posed by the addressee's facial expression
(Al-Ebadi, et al., 2020, p. 1430).

Leech (1983) presents a theoretical framework for politeness that is grounded in the
principles of Grice's maxims of cooperation. Leech posits that politeness has a significant
role in shaping the dynamics of interpersonal relationships. Politeness entails the
mitigation of behaviors that are deemed impolite, as they are deemed unsuitable and
hinder the willingness of others to engage in cooperative engagement. Consequently,
communication fails to fulfill its intended objectives. According to Leech's (1983)
definition, politeness can be understood as the act of minimizing the display of impolite
attitudes, particularly when these opinions are unpleasant or come at a personal cost.
Leech (1983) establishes a connection between his Politeness Principle and Grice's
Cooperative Principle, aiming to provide an explanation for instances where the
Cooperative Principle is breached during conversational interactions. Geoffrey Leech
integrates both Grice's cooperative idea and his principle of politeness in his work. The
concept proposed by Mills (2003, p.62) encompasses a set of maxims, namely tact,
generosity, approbation, modesty, agreement, and sympathy. Mills differentiates between
two categories of politeness, namely absolute and relative. The first category pertains to
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actions that possess intrinsic politeness regardless of the specific circumstances, as
described by Mills (2003:62) and Al-Ebadi et al. (2020, p.1432). The second category
encompasses linguistic acts that are contingent upon context to determine their level of
politeness.

Leech (1983) elucidates the correlation between his Politeness Principle and Grice's
Cooperative Principle as follows: The Cooperative Principle permits a conversational
partner to engage in communication with the presumption that the other person is doing
cooperatively. The Cooperative Principle is responsible for governing our speech in a
manner that contributes to certain imagined illocutionary or discoursal benefits. One could
argue, however, that the public prosecutor possesses a more significant regulatory function
in order to maintain societal stability and amicable relationships. This assumption is based
on the premise that our conversational partners are initially inclined to cooperate. Leech
(1966) proposes a set of six maxims that govern effective communication: the Maxim of
Tact, Maxim of Generosity, Maxim of Modesty, Maxim of Approbation, Maxim of
Agreement, and the Maxim of Sympathy. Leech (1983) has developed a pragmatic
framework consisting of two components, namely textual rhetoric and interpersonal
rhetoric. These components are delineated by a series of principles. The Politeness
Principle is one of three subgroups within the realm of interpersonal rhetoric, alongside
Grice's Cooperative Principle and Leech's Irony Principle. According to Leech (1983), the
indirect politeness can be seen as a secondary principle that allows a speaker to express
impoliteness while appearing polite. In other words, the speaker employs irony by
deliberately breaching the cooperative principle. The Irony Principle presents a clear
contradiction to the Principle of Politeness, yet it allows the listener to infer the intended
meaning of the speaker indirectly through implicature. Leech's theory explicates the
politeness value of a speech through the utilization of a "cost-benefit scale,” which serves
as a representation of the cost-benefit assessment of activities (Kadar and Haugh, 2013,
p.17). Leech's theoretical framework is characterized by the proposition of various
dimensions of discipline, namely: cost-benefit analysis, optionality, indirectness, authority,
and social distance.

6-Methodology
6-1 Data collection and description

The data of the study is one of the holy supplications, known as Du'a of Kumayl. It
Is a widely recognized supplication that holds significance among a substantial number of
Muslims. It is categorized as one of the supplications and prayers that are highly regarded
within this community. It is a famous supplication that Ameer al-Mu'mineen Imam Ali ibn
Abi Talib taught to his companion Kumayl ibn Ziyad.
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This text pertains to a religious invocation that is recounted by an individual who is
considered infallible within the Muslim faith. This individual holds the esteemed position
of being both an Imam and a representative of the Prophet Muhammad (peace be upon
him). This supplication is indicative of several Islamic religious contexts, including the
Holy Qur'an, Islamic sermons, and similar sources. The selection of this supplication for
analysis based on the following rationales: it is situated within an Islamic environment,
namely representing the Arab-Islamic culture. However, it is worth noting that there is a
dearth of linguistic studies conducted on this particular supplication. One notable gap in
the existing body of academic research is the dearth of studies that employ contemporary
linguistic theories to the analysis of Arabic Islamic data. The data material pertains to a
discourse between an infallible individual, specifically Imam Ali (peace be upon him), and
the divine entity, God. The speaker is situated in the presence of individuals belonging to
the human species, while the intended recipient of the communication is the divine being
known as God Almighty. This particular context lends significant importance to the
information being conveyed, as well as conferring upon it a distinct and unparalleled
attribute.

It is worthy to mention that the translation of the supplication used in this study is
valuable one by Husein A. Rahim (2023) https://www.al-islam.org/person/husein-rahim.
In addition, the study will be conducted by using descriptive qualitative research method
which is presented in qualitative way and the field of language research is in linguistic
field. Qualitative design will be used because the data collected in the research are
description.
6-2Model of analysis

The Politeness Principles proposed by Leech (1983) pertain to interpersonal
rhetoric, wherein language is employed in a manner that is effective, primarily by reducing
the expression of impolite values and enhancing the expression of polite values. The
maxims can be categorized into six distinct groups. The following sections will discuss
these maxims.

6-2-1 Tact maxim

This maxim says "minimize cost to others, and maximize benefit to others" (Leech,
1983, p.35). In other words, it aims to reduce the manifestation of beliefs that impose
negative consequences on others, while increasing the manifestation of beliefs that bring
about positive outcomes for others (Jewad et al., 2020, p. 97). As an illustration,
1- Could I interrupt you for a second?
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If | could clarify this, then.
Would you hand me that screwdriver?
6-2-2 Generosity maxim

This maxim entails "minimizing the expression of beliefs that express or imply
benefit to self; maximizing the expression of beliefs that express or imply cost to self"
(Leech, 1983, p.132). In contrast to the tact maxim, the maxim of generosity prioritizes the
speaker's consideration of others, emphasizing the importance of placing others before
oneself (Jewad et al, 2020, p-97). For example:
2- You relax and let me do the dishes. You must come and have dinner with us.
6-2-3 Approbation maxim

The maxim says, as Leech (1983, p.35) points out, minimize dispraise of others and
maximize praise of others. The act of expressing admiration for others is generally
regarded as favorable, and in situations where this is not feasible, individuals may opt to
tactfully avoid the matter by offering a minimum answer, potentially employing
euphemistic language, or choosing to keep silent. The initial segment of the maxim seeks
to prevent discord, while the subsequent segment aims to foster a sense of camaraderie and
uplift others (Jewad et al., 2020, p. 98). For example:
3- | heard you singing at the karaoke last night. It sounded like you were enjoying
yourself! Gideon, | know you're a genius — would you know how to solve this math
problem here?
6-2-4 Modesty maxim

It states "minimize the expression of praise of self; maximize the expression of the
dispraise of self" (Leech, 1983, p. 132). This maxim is similar to the approbation maxim.
The approbation maxim, and the modesty maxim concern with the degree of good, or bad
evaluation of others, or self, which is uttered by the speaker (Jewad et al, 2020, p-98). For
example:
4- Oh, I'm so stupid — I didn't make a note of our lecture! Did you?
(if) (A) Wow! The cup of tea was fantastic. (B) Yes but the recipe was from the internet.
6-2-5 Agreement maxim

It runs as follows "minimize the expression of disagreement between self and
others; maximize the expression of the agreement between self and others" (Jewad et al,
2020, p-98). For example:
5- I don't want my daughter to do this; | want her to do that.
Yes, but ma'am, I thought we resolved this already on your last visit.
6-2-6 Sympathy maxim

It runs 'minimize antipathy between self and others; maximize sympathy between
the self and others (Leech, 1983, pp. 134). The sympathy maxim includes a small group of
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speech acts such as congratulation, commiseration, and expressing condolences all of
which is following Brown and Levinson's positive politeness strategy of attending to the
hearer's interests, wants, and needs. For example, | am sorry to hear about your father.
Leech (1983, p. 108-109) identifies pragmatic scales that can be used to assess the
degree and kind of politeness. The initial step involves the utilization of a cost-benefit
scale to assess the monetary or advantageous implications for the individual delivering the
message or the individual receiving it. There exists an inverse relationship between the
cost incurred by the hearer and the level of politeness exhibited in the illocutionary act,
whereby a larger cost corresponds to a lower level of politeness, and conversely.
Furthermore, the optionality scale assesses the extent to which the speaker grants the
addressee the freedom to choose regarding the suggested course of action. The third aspect
pertains to the measurement of the indirectness scale, which assesses the level of effort
required by the recipient in perceiving the intended action. Finally, the social distance
scale gauges the degree to which the speaker and the hearer are acquainted.
7- Data analysis
The study analyzes some selected texts from Duaa Kumayl, since the current study
is only a qualitative study. The selected texts represent the research sample to be analyzed
according to Leech's (1983) Politeness Principle.
7-1 Approbation maxim
Text 1
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O Allah! | beseech Thee by Thy mercy which encompasses all things. And by Thy power by which Thou overcometh all things and submit to it
all things and humble before it all things. And by Thy might by which Thou hast conquered all things. And by Thy majesty against which
nothing can stand up. And by Thy grandeur which prevails upon all things. And by Thy authority which is exercised over all things. And by Thy
own self that shall endure forever after all things have vanished. And by Thy Names which manifest Thy power over all things. And by Thy
knowledge which pervades all things. And by the light of Thy countenance which illuminates everything. O Thou who art the light! O Thou who

art the most holy! O Thou who existed before the foremost! O Thou who shall exist after the last!

The supplication commences with a series of lines that articulate the unique attributes of
the omnipotent God, which are not found with any other being. The traits and attributes
discussed above are presented in order to extol and venerate God, as they serve as
evidence of His immense majesty and the vast expanse of His dominion and sovereignty.
Hence, these lines exemplify Leech's proposed idea of politeness, namely approbation
maxim. The speaker, Imam Ali, extols the virtues of the recipient, God Almighty. He uses
glorification in order to make a request to the Creator, which is further elaborated upon in
the succeeding wording of the prayer.

Text 2
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O Allah! Great is Thy kingdom and exalted is Thy greatness. Thy plan is secret, Thy authority is manifest, Thy might is victorious and subduing
and Thy power is prevalent throughout and it is not possible to escape from Thy dominion. O Allah! Except Thee | do not find any one able to
pardon my sins nor to conceal my loathsome acts. Nor have | any one except Thee to change my evil deeds into virtues. There is no god but
Thou glory and praise be to Thee | have made my own soul to suffer | had the audacity (to sin) by my ignorance. Relying upon my past

remembrance of Thee and Thy grace towards me.

This text exemplifies another instance of applying the maxim of approbation (approval) in
the act of supplication. The act of praising others, particularly God Almighty, is evidently
given significant emphasis. This accolade signifies the embodiment of the distinctive
qualities possessed solely by the omnipotent God, which are not shared by any other
entity. The attributes of monarchy, elevated social standing, extraordinary abilities, and
other exceptional qualities are exclusively inherent to the divine entity known as God
Almighty. Consequently, we observe a state of heightened veneration towards God,
despite the presence of these aforementioned traits. In the supplication, Imam Ali
expresses his belief that God serves as a refuge from agony, a benevolent deity who does
not subject his followers to judgment solely based on his strength and power, and the sole
means of absolution from crimes.

7-2 Tact maxim

Text3
oms G gl J ikl fll (ealll 13 @1 sl el Al ealdl J55 1 cugsddl J il Al cpuandl el @1 gl J yal plll
el ] ey pdddly 2,80 il hasl 1A Lplls didas 8y anndl cad 38 Jadl Al oMl Js G gsddl J ekl Al elell
OIS 9F PN PRVEL XS P VS P JN PRET P JRPRY VEN Y FYCRET
O Allah! Forgive me my such sins as would affront my contingency. O Allah! Forgive me my such sins as would bring down calamity. O Allah!
Forgive me my such sins as would change divine favours (into disfavours). O Allah! Forgive me my such sins as would hinder my supplication.

O Allah! Forgive me such sins as bring down misfortunes (or afflictions). O Allah! Forgive my such sins as would suppress hope.

The text exhibits a violation of the politeness maxim 'tact'. The text encompasses linguistic
terms that prioritize personal advantage, which is in direct opposition to Leech's notion of
politeness. In the given discourse, the orator, referred to as the Imam, beseeches the divine
entity, sometimes denoted as God Almighty, to grant forgiveness for a multitude of
transgressions committed by humanity. The Imam entreats divine forgiveness for the
transgressions we incur throughout our lifetimes, which may yield adverse repercussions
upon us. In addition, the Imam urges God Almighty to have pity on us instead of
retribution. Hence, this signifies an advantage to the individual.

7-3 Generosity maxim

Text 4

S8 alia yad o5Las sy caiSe el 09,Sag ¢3k 2l &I e cLlal e 8ySLI a Lsd (g Lag Liligiog Lildl o3l ra Juld e Angs plad ol
Lo 1iag ctlladeny clolanil g tlons e ) 09 ¥ Y dlal oo adie, Yy dalia poag 45le Jglas 55 923 Led 5,KL1 o3y Julog 8,591 oM JLoto|

Sk (S| izl JII Canlall S Ul g cnS goiuo by g ¥l Silgladddl 4l pgas ¥
Thou art aware of my weakness to bear even a minor affliction of this world and its consequence and adversity affecting the denizen of this
earth, although such afflictions are momentary, short-lived and transient. How then can | bear the retributions and the punishments of the
hereafter which are enormous and of intensive sufferings, of prolonged period and perpetual duration, and which shall never be alleviated for
those who deserve the same as those retributions will be the result of Thy wrath; and Thy punishment which neither the heavens nor the earth

can withstand and bear! My Lord! How can |, a weak, insignificant, humble, poor and destitute creature of Thine be able to bear them?
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Within the aforementioned supplication, we encounter an instance of abortion that arises
from the concept of generosity. The speaker, Imam Ali, uses human language to express
his thoughts, wherein he emphasizes and amplifies the personal sacrifices involved, which
contrasts with the underlying maxim of generosity that calls for a contrary approach. The
following is an elucidation of the inherent fragility of humanity, its reliance on divine
intervention, and its inherent incapacity to withstand affliction in light of the omnipotence
and supremacy of the Almighty. The text presents an instance wherein the act of
maximizing self-cost is employed to illustrate the inherent limitations and lack of utility
that it offers both to oneself and to others.
7-4 Modesty maxim
Text 5

S5 caiylol ol araasl aidel o 4aiS cdikes o IS5 diypnl guasd ISy (413 i3 Sy eyl pya IS AcLidl o d 2l oda & J ot -

eGS0 2SI LSl sy Wi
..to bestow upon me this night and this very hour the forgiveness for all the transgressions that | have been guilty of, for all the sins that | have

committed, for all the loathsome acts that | have kept secret and for all the evils done by me, secretly or openly, in concealment or outwardly and
for every evil action that Thou hast ordered the two noble scribes to confirm ...
oo Gl sls G diles Lo e Wugdally o lad ¥ G (o0 dele caatbel Lo ey doeinds ¥y Jlady s ¢ g Sles clie o ¥ o cliay cliluls..
il g ) s B85 @l Jaspds plosg Jeluly ad ¢ s
..therefore, my Lord! | implore Thee by Thy greatness not to let my sins and my misdeeds shut out access to my prayers from reaching Thy realm
and not to disgrace me by exposing those (hidden ones) of which Thou hast knowledge nor to hasten my retribution for those vices and

misdeeds committed by me in secret which were due to evil-mindedness, ignorance, excessive lustfulness and my negligence...

The maxim of modesty is a significant focal point in supplication. Frequently, it is
employed through prayers as a means to seek solace and absolution from the divine being,
God Almighty, while also acknowledging and repenting for errors and transgressions. The
speaker's primary objective is to elucidate the various categories of sins and to excessively
extol their significance. The presence of exaltation of misdeeds as a means of self-
reproach is observed in an objectionable manner, being a direct manifestation of the idea
of polite humility. To seek divine forgiveness, one must demonstrate humility by
embracing self-reproach as a means to request pardon and attain contentment from God.
The preceding writings contain an embellished portrayal of the crimes and transgressions
perpetrated by individuals. They highlight unsightly actions that individuals may engage
in, as well as the detrimental consequences that arise from ignorance and neglect in
virtuous pursuits.
7-5 Agreement maxim
Text 6

Sless GlAe) Guuo dasg (i (ra Srbesd sudiely (yS3 (e Glad 4y ey Llidran (o @l dele olail Lo dasg e g3 iy eyl e ...,

L ot Cualy iomyg 40258 (23T 1 oad 5 gl (30 3545 91 4atis) oo (435) a5 4y (o0 3 0 (30 ST Sl il i) Laials

Gl cdiel opld ey Amale oSy Adslio gty cuilas puud] Aoy Buizbi clisliad 5 sgag e 5N laludl GYgay @l s

What! Wilt Thou see me punished with the fire kindled by Thee despite my belief in Thy unity? And despite the fact that my heart has been

filled with (pure) knowledge of Thee and when my tongue has repeatedly praised Thee and my conscience has acknowledged Thy love and
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despite my sincere confessions (of my sins) and my humble entreaties submissively made to Thy divinity? Nay, Thou art far too kind and
generous to destroy one whom thyself nourished and supported, or to drive away from Thyself one whom Thou has kept under Thy protection,
or to scare away one whom Thy self hast given shelter, or to abandon in affliction one Thou hast maintained and to whom Thou hast been
merciful. I wish I had known o' my Master, my God and my Lord! Wilt Thou inflict fire upon faces which have submissively bowed in prostration
to Thy greatness, or upon the tongues which have sincerely confirmed Thy unity and have always expressed gratitude to Thee, or upon hearts

which have acknowledged Thy divinity with conviction...

This text exemplifies a case of politeness by employing the maxim of agreement
between the speaker and the addressee, as outlined in the model of analysis. The
literature elucidates the various prerequisites and duties that adherents are obligated
to do in their worship of God, in accordance with the divine commandments of the
Almighty. As an illustration, the individual who adheres to a certain religious faith
may identify as a monotheist, adhering to the divine commandments of a singular
deity. This individual may possess an understanding of the attributes and
manifestations of the Creator, engage in acts of prayer and devotion towards this
deity, harbor a deep affection for the divine being, and willingly surrender to the
authority and sovereignty of this supreme entity. In this discourse, Imam Ali
expresses admiration for the alignment, agreement maxim, between the divine
commandments and the devout believer's acts of devotion and worship.
7-6 Sympathy maxim
Text 7
Lejie Yy G O Lio Tyde uol ¥ Lijlas Licde fde Lute [yaatue Medlus [yusin ool yitas guds (he Glly grumds way @d) b elagl a3....
liamy oo A 3 il Lllsaly gyie cllgud pd gl § 4l 4355
@l g b Sy Curly ety 4niS o Ml I o o diugl (e 5345 o) diial (e (03) a5l 4y (e S Ol (0 ST 6l Sl
e Wbz LI cdflel igld e dmsle &Sy Aslio um gty cidlai gl ey Bzl lielial 255 a5 e 51 Jaludl g¥ga
Lol ¥y ol SlaT1 108 L s e yladiuly oLty dailb cudal olbsl JI caw s oeg dadls oyl Fo ol elall oo Dy iles
i b paS L clie ellag,
But now | have turned Thee, my Lord, after being guilty of omissions and transgressions against my soul, apologetically, repentantly, broken
heartedly, entreating earnestly for forgiveness, yieldingly confessing (to my guilt) as | can find no escape from that which was done by me and
having no refuge to which | could turn except seeking Thy acceptance of my excuse and admitting me into the realm of Thy capacious mercy....
...Nay, Thou art far too kind and generous to destroy one whom thyself nourished and supported, or to drive away from Thyself one whom
Thou has kept under Thy protection, or to scare away one whom Thy self hast given shelter, or to abandon in affliction one Thou hast

maintained and to whom Thou hast been merciful...

The preceding passage exemplifies an instance whereby the principle of politeness in
prayer is employed, specifically through the application of the maxim of sympathy. The
concept of sympathy in supplication is widely discussed, with particular emphasis on the
state of compassion in supplication as a plea for divine sympathy from God Almighty. In
instances of sympathy in a broad sense, it is observed that the speaker endeavors to
express empathy towards the addressee. However, when examining religious literature,
sympathy takes on the form of a supplication, specifically a plea for the divine sympathy
of God Almighty towards the speaker, who typically represents humanity as one of God's
creations. In instances of compassion depicted in religious scriptures, it is seen that the
impetus for seeking sympathy originates from the human subjects involved. This is mostly
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due to the fact that the speaker assumes a subordinate position and possesses lesser
authority compared to the recipient of sympathy.

Conclusions

Based on the aforementioned data, the study has arrived at a series of conclusions,
approving the hypotheses of the study that modern linguistic studies are applicable to
Islamic religious texts. The Islamic religious text, particularly the supplication, is often
regarded as a valuable subject for the study of modern language theories, such as the
theory of politeness. This is mostly owing to the text's quantity and distinctive linguistic
qualities. Secondly, the study reveals that Kumayl's supplication exhibits linguistic
characteristics that align with the principles of politeness as proposed by Leech's theory of
politeness. Within this particular framework, the study employs many maxims such as
tact, generosity, and so on. The text possesses distinctive attributes that distinguish it from
regular writings due to the fact that the recipient holds the utmost authority and prestige,
being God Almighty, while the speaker is a human being. This advantage pertains to the
abandonment of certain standards of politeness, wherein the speaker (humans) seeks
sympathy, for instance, from God Almighty, rather than the reverse. Another important
characteristic of applying this thoery on Islamic text whenever the recipient is Almght
Allah is the possibilty of voilating maxims of politeness, as we have seen in the analysis
with tact and generosity maxims, though it remains polite.
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