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Abstract:

The present study is a pragmatic study that aims to show the importance of
using speech acts in analyzing argumentative debate. The analysis is conducted
by using Eemeren et al. (2014) distribution of speech acts and applying it to
Imam Ali Bin Musa al-Ridha's (PBUT) argumentative debate with the Al Sabi'i.
This analysis seeks to investigate the impact of speech acts in resolving the
difference of opinions between the arguers. The study involves qualitative and
guantitative analyses to accomplish its aim. This research paper comprises an
introduction about pragmatics, an overview of argumentation theory, and the
framework of the analysis. It also includes the analysis of speech acts found in
Imam al-Ridha's (PBUH) debate with the Al Sabi'i, and a discussion of the data
under analysis. The findings show that Eemeren et al.(2014) of speech acts is
appropriate to analyze the debate under investigation and quite effective in
resolving the difference of opinions between the arguers.

keywords: pragmatics, argumentation, speech acts, Imam al-Ridha
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1. Introduction

The present research paper involves performing an introduction about
pragmatics followed by an overview of the argumentation theory. Then, this
study focuses on the importance of speech acts in argumentation. Finally, it
performs Eemeren et al. (2014) distribution of speech acts as it represents the
model of analysis to resolve the difference of opinions in the debate under
investigation.

2. The Concept of Pragmatics

The meaning that is transmitted when someone speaks or writes anything
Is not necessarily restricted to the literal meaning (Tahir, 2020:1). It is best to
try to unravel the threads of pragmatics emergence to the established scope of
what pragmatics has become. Philosophers of language (e.g., Morris, Austin,
Grice, and Searle) do the early foundational work that represents the core of
pragmatics. Importantly, pragmatics arises from a desire to better understand
how meaning is made when using language. Even though early work is purely
introspective rather than empirical: it is concerned with the conditions of usage
and performance (O'Keeffe et al.,2020:1).

In his book “Language and Linguistics’’, Lyons (1981: 171) defines
pragmatics as “the study of actual utterances; the study of use rather than
meaning; the study of that part of meaning which is not purely truth-conditional
”. Thomas (1995:22) defines pragmatics as “meaning in interaction ”. Yule
(1996: 3) defines pragmatics in different ways. First, he defines it as “ the study
of meaning as communicated by a speaker (or writer) and interpreted by a
listener (or reader) ”. Then, as “ the study of meaning in relation to context ”
and how more gets communicated than is said. Huang( 2007:2) treats
Pragmatics as “the systematic study of meaning by virtue of, or dependent on,
the use of language. The central topics of inquiry of pragmatics include
implicature, presupposition, speech acts, and deixis ”. According to Meyer
(2009: 48), people need to grasp the whole social context in which a statement
Is pronounced. This investigates the role that context plays in the interpretation
of what people say. Thus, pragmatics investigates the meaning of a speech in
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context. In addition, it emphasizes the factors that influence users' utterances
and the effects of those utterances.

In short, not every practitioner of pragmatics will experience it the same
way. According to some thinkers, pragmatics is seen as the general study of
language use, while others regard it as the study of communication, and yet
others regard it as a method of studying language through its communicative
function.

3. The Argumentation Theory: An Overview

Argumentation theory can be considered as a multidisciplinary field
descending from communication theory, linguistics, philosophy, discourse
analysis, and social psychology. The study of the nature and structure of the
argument as it occurs in real-life settings is referred to as argumentation. It is an
important branch of communication studies because of the regularity with
which disagreements occur in everyday life. GHAILAN (2019,1)states that
argumentation is known as a systematic way of convincing the opposing arguers
So, it arises when there is a difference of opinion, whether this difference is
genuine or might be imagined by the arguers.

Argumentation is developed whenever someone adopts a point view that
IS not shared by others. So, the result is difference of standpoint. Usually, a
difference of standpoint or opinion does not manifest itself as a comprehensive
conflict between two opposing viewpoints, but rather as a fundamental
difference of thought. One party might have an opinion about something, while
the other party does not yet share it but is in doubt as to whether to accept it or
not. It only makes sense to perform forward argumentation when it is assumed
that the addressee is not yet persuaded of the acceptability of the standpoint
under discussion. Otherwise, it would be pointless to do so (Eemeren,2018:1).

4. Speech Acts in Argumentation Study

Birner (2021:55) states that " To speak is to act ”. To some extent, it is
true that whenever we speak, we perform acts. Most of the time we speak to
perform an action and our daily use of language is quite evidence of this idea.
Searle (1976:1-23) writes a paper in which his basic aim is to develop a logical
classification of essential categories under what's called illocutionary acts. His
theory differentiated five speech acts. These types are directly relevant to the
argumentative analysis.

He develops his teacher's ideas(Austin) of speech acts and presented them
in a more systemic and formalized way. Searle claims that illocutionary acts in
the form of a complete sentence are produced under specific circumstances and
represent the basic unit of human communication. However, these acts affect
the listener who should understand the speaker's utterance. Speaking, according
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to Searle, is the act of doing illocutionary acts in a rule-governed manner. These
rules are either regulative and can be expressed as imperatives, or constitutive
and produce and identify new behaviors (Senft,2014: 19).

For the purpose of resolving a difference of standpoint, it is necessary to
realize which argumentative moves are applicable in different argumentative
stages and by which types of speech acts these argumentative discourse are
performed. For resolving a difference of a standpoint on the merits, Searls'
classification of speech acts (1979:1-29) is suitable for an argumentative
analysis(Eemeren, 2018:38 ).

Searle's speech acts, as stated by ABOOD(1999:iv) is considered to be
the worldwide accepted pragmatic theory. However, Eemeren and Grootendorst
(2004) regard making several amendments to Searle's speech act is necessary
when applying this theory to argumentative discourse. Eemeren and
Grootendorst (2004:62) state that speech acts theory is ideally suited to supply
the theoretical tools that deal with verbal communications that are aimed at
resolving a difference of opinion. Thus, analyzing Argumentation as a speech
act becomes possible by Eemeren and Grootendorst in which they make a
connection between the illocutionary act of complex argumentation with the
perlocutionary act of persuading.

5. Eemeren et al.(2014) Distribution of the Different Types of Speech Acts
A. Assertives

The first type of speech acts is called “assertives”. Eemeren et al.
(2014:531) state that within this type, the truth of a proposition (i.e.claim)has to
be set by the speaker or writer: “I assert that Chamberlain and Roosevelt never
met”. Other assertives are, for example, "claiming," "stating," "assuring,"
"supposing,” "opining,"” "denying," and "conceding."

The engagement to a proposition forwarded in an assertive may differ
from “very strong, as is the case in an assertion or statement, to fairly weak, as
in the case of a supposition ”. However, not always necessary for assertives to
include a truth or claim but might also refer “ to the acceptability of
propositions in a more general sense, as when the correctness or justness of an
evaluative opinion concerning a certain state of affairs or event is at issue
(“Baudelaire is the best French poet™)”. Assertive can show standpoints, make a
satisfactory argumentation in advocate of a claim, and might be used to confirm
a conclusion (Eemeren et al.2014:531). Eemeren, et al. (2007:12) mentioned
that in such type of speech act the speaker and the writer perform their views on
the standpoint or the state of affairs expressed in a proposition.

B. Directives
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Directive is the second type of speech acts. It can be defined as the speech
acts that the speaker might use to get the addressee to do something. Orders,
requests, and commands are examples of such type. The "Ordering" act
represents the archetype of directive in which the speaker or writer should have
a special position towards the listener or reader(Levinson,1983:240). For
example, uttering a sentence like “Come to my room”, means an order only in
case the speaker has an authority position with regard to the listener, otherwise,
it might be a request or an invitation. A question might be considered as a
special design of request since it requires a verbal act (i.e.an answer) ."
challenging,” "recommending,” "begging,” and "forbidding" represent other
examples of directives"(Eemeren, 2014: 531).

In argumentation, there are various purposes of using directives. For
instance, one arguer might use directives to challenge another party to defend
his claim. One party might ask the other party to provide support for his claim
in the debate or to provide a "definition, explanation, or anything else to defend
his standpoint . This speech act couldn't be applied in all critical discussions.
Utterances that are performed as commands or prohibitions are not permitted in
all stages. The speech act might take the shape of challenges to particular
arguments to defend its arguments, as well as demands for clarification or
explanation depending on the speaker's desire (Eemeran et al.,2007).

C. Commissives

The third category of speech acts is Commissives in which speakers or
writers conduct a commitment towards their listeners or readers to take an
action or to prevent from taking an action (Eemeren, 2018:40 ). These include
“acts in which the words commit the speaker to future action, such
as‘promising', 'offering', 'threatening', 'refusing', 'vowing'and‘volunteering’
”(CUTTING, 2002:17). Promising represents the archetype of commissives that
iIs commonly discussed by the speech acts theory. In promising, the speaker or
writer concerns him/herself to do something or vice versa: "l promise you that |
will get back to this point later”. Other commissive speech acts are, for example,
“accepting” (“I accept that you will get back to this point later”), “rejecting” (““I
reject your getting back to this point later"), and "agreeing"” ("l agree to your
getting back to this point later") (Eemeren, 2018:40 ).

In addition to these acts, silence, in a specific context, can be considered
as a commessive speech act. Alag6zliia and Sahin (2011:1-5) treat silence as a
speech act since it commits the hearer(s) to do an action. Language can be
classified into verbal and non-verbal. Silence, however, as stated by lbrahim
(2021:1) is "a linguistic and socio-cultural nonverbal concept that depends
heavily on the context, which makes it explicable and meaningful. Its
interpretation is related to the context of the situation in which it occurs and
what the interlocutor wants to convey through it". Thus, the interpretation of
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silence differs, depending on people, circumstances, and societies. In Arabic
societies, for instance, most of the time they say "Silence is a sign of
agreement”.

Many researchers including Jawaraski (1993), Blimes (1994), and Sacks
et al (1974), indicate that silence does not mean only the absence of speech but
it forms an essential and important part of communication as speech does (
Ibrahim 2021:23).

There are different deductive roles of commissives in a critical discussion.
This type of speech acts is used for showing agreement or non-agreement of a
standpoint, deciding to begin a critical discussion, expressing an agreement for
challenging to defend a standpoint, accepting to assume the discussion roles of
protagonist and antagonist, and accepting the rules of discussion that are to be
followed(Eemeren,2018:40).

D. Expressives?

Huang(2007:17 ) states that “ Expressives are those kinds of speech acts
that express a psychological attitude or state in the speaker such as joy, sorrow,
and likes/dislikes. Paradigmatic cases include apologizing, blaming,
congratulating, praising, and thanking ”.

Via this speech act, a speaker or writer expresses how s/he feels towards
something, such as congratulation, thanks, regret, and so on. This type doesn't
have a single prototype. “congratulating” “thanking", “commiserating",
"regretting," "condoling", and "greeting"” are examples of expressive (Eemeren
et al.,2014:532).

1Expressives do not play a constitutive role in a critical discussion that's why
they are excluded from the distribution of speech acts in a critical discussion(
Eemeren et al.,2014: 532).

E. Usage Declaratives

Declarative speech act is the fifth type of speech acts which includes those
speech acts which enable the speaker or writer to perform a specific state of
affairs into being. For example, if someone uttered "I open the meeting "his
utterance makes sense only if "I" refers to the headmaster of the meeting
(Eemeren et al.,2014:532-533). What is called “usage declaratives” represent a
particular subdivision of declarative which control linguistic usage. Their major
function is to make other speech acts easier to be understood by the listeners or
the readers. "definitions," "precizations,” “explications,” and “amplifications.”
are examples of declaratives (Eemeren et al.,2014:532-533).
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6. Data Analysis

The analysis of this debate results in finding 288 utterances that are
uttered by both arguers. Most of these utterances belong to the Imam (
PBUH)who utters 245, whereas al-Sabi'i utters 43 utterances. These utterances
include all of the four types of speech acts in variant degrees, as illustrated in
the tables below:

Table (1) Types of Speech Acts in This Debate

Type Number Percentage
Assertives 171 59.37
Directives 58 20.14
Commissives 3 1.04
Usage Declaratives 56 19.45

All 288 100%

Table (2) Number and Percentage of Speech Acts in both Arguers Debate

Speech Acts The Imam(PBUH) Al -Sabi'i

Type Number | Percentage Number Percentage
Assertives 161 94.16 10 5.84
Directives 25 43.10 33 56.9
Commissives 3 100 0 0

Usage Declaratives | 56 100 0 0

1 .Assertives

Assertives are the most frequent type of speech acts that appeared in this
debate. It accounts for 171 utterances (59.37%). This speech act appears 161
times (94.16) in the Imam's ( PBUH) utterances, whereas it appears only 10
times (5.84%)in al -Sabi'i's utterances. Assertive is a speech act through which
the speaker states what s/he believes to be the case or not. Statements of fact,
assertions, stating, describing, admitting, assuring, opining, conceding, and
denying are examples of this type. First, the Imam (PBUH) uses some assertive
speech acts to describe Allah, the Exalted asserting that:

laliie ledine WA B8 o3 (S JI 50 Vg coml el Vi cagan S (WlS Jaals J o ald aal gl Ll
“al alia g colia i o Vg oan (ol 8 Y 5 Bl (oh 8 Y dilide a g 5 (a2l

(As for the One, He has always been One Being; He has neither limits nor
accidental qualities, and He will always remain so. Then He created

YAY

——
| —



AVEtEaa VoYY Adld | AN anllf (ealdl) Alaal) [ dcsaldd) ddad) | dalaiual) cilead Al Alaa

unprecedented, different creatures with accidental qualities and different limits,
(i.e. He created them) not through a thing which He established nor through a
thing which He limited nor according to a thing which He imitated or adopted
as a previous exemplar for them).

These assertive utterances are performed as an answer to al -Sabi'i who
asks about “Js¥! ¢#SI”( the first being ). In these assertive utterances, the Imam(
PBUH) asserts an important fact; Allah is the One; He has always been and will
always remain so. Hence, this Oneness is neither limited nor qualitative nor
generic which means that Almighty Allah is not associated with material
things. Then, to complete his answer, he (PBUH) performs some other assertive
speech acts which function as describing, saying that:

“Lazta g 18 g3 g Ll gl o LADUE) g WDIEA g o5 ghim yi& g 68 s SN day (e BIAT) J2ad”

(Then, He made the creatures, choice and non-choice, different and
harmonious (in) types and tastes). These descriptive (assertive) utterances are
followed by some other assertions ;

Vol ) I Lasd il (515 Y g cn V) Lgadyy A A Jae Jucadl W 5 celld ) die cilS dalal Y
‘(.1 'E'-
J

( Not for a need of them nor for an excellent rank which He did not attain but
through them nor did He see for Himself an increase or a decrease in what He
created).

The Imam( PBUH) performs these assertions to affirm that Almighty Allah
is in no need for what he has created. It seems that the Imam (PBUH)
deliberately begins his assertions with the word “¥”’(Not).In Arabic, this “¥” is
called“usiall 485l ¥ (Categorical negative 1a ), hence, when it comes at the
beginning of an utterance, it functions as a general denial to negate the case
from all that comes after it. Thus, by such use, the Imam (PBUH) affirms
strongly that Almighty Allah is in no need of what he has created. Then, to
establish another affirmation of what has been asserted in the previous
utterances, the Imam (PBUH) adds additional assertive utterances as a
conclusion, affirming that if Almighty Allah is in need for what He has created,
then it is supposed to create more than the actual number, supporting his claim
by saying that:

Ol oy OIS el e 4 Gy (00 ) Gl o) dalad Gl L I8 (IS 1l ) pee G le 57
5 il agaalia (AS 15538 LS ol se 91 Y 53l Lo Calanal (314

(Know, Umra'n, that if He had created what He created for a need, He would
have not created anything except those whom He asked for help in His needs,
and that He should have created a hundredfold of what He created. That is
because the more the helpers are, the more powerful their leader is).

YAY

——
| —



AVEtEaa VoYY Adld | AN anllf (ealdl) Alaal) [ dcsaldd) ddad) | dalaiual) cilead Al Alaa

To answer another question raised by al -Sabi'i who asks whether the
Being is Known to Himself by His Self, the Imam (PBUH) performs assertive
speech acts through which he (PBUH)states what he (PBUH )believes to be the
case, stating that:

“12 s g Aie A3 Lay A o o) () oS0 g aBDIA A EIL Aalaal) G oS5 Lail

(Knowledge is acquired by something which negates its opposites so that the
thing itself would be existing through what it is negated).

These utterances are supported by another assertion which is performed as
evidence. The Imam ( PBUH)gives the following assertion to affirm what has
been said before in the previous utterances, saying that :

“aia ale Lo dpants dudi oo (80 Q3 i ) Aalal) o se 8 cadllay o8 dllia 0K o7

(without the existence of anything which contradicts its existence, a need arises
to negate that thing about itself by defining what is known about it).

The Imam ( PBUH),next, performs another series of assertive speech acts,
to answer al -Sabi'i about the bounds of what Almighty Allah has created,
stating that:

353 Y Lay e ad) Hshiag ¢ Gsisas ¢ pasale s gl din o 48lh apaa o aleld il s 57
opEls ¢ B3 Yy 08l Vs gen Yy el Y 005 Al Guds Al ki Whey )l s
W s ¢ Lelant s Ll aial (Al S adl g Jaad) Lgia s ¢ (a padl s Jshall g ) saall 5 (al 2 Y1

ety b Fiy ¢ da Gl s (e

(You have asked, then know that the bounds of His creatures are of six Kinds:
touched, weighed, seen, that which has no taste (soul), seen but has no weight
nor touch nor sense nor color nor taste, ordination, accidental qualities, shapes,
length, width. Among them are acts and movements which make things, do
them, change them from state to state, increase them, and decrease them).

The Imam's (PBUH) answer is full of listing the features and qualities by
which things can be distinguished, whether they are living beings or not. These
utterances, open with the word " 2" ('is liable to)which indicates assertive form
if it is followed by past tense. The assertions about the bounds of the creatures
are followed by some questions of al -Sabi'i about the Creator. Consequently,
these questions are answered by performing a series of assertions. The first two
utterances are :

oty Ly A (Sl ¢ BlAN A8l da s e sy ol 87

(He (Allah) is Eternal. He, the Great and Almighty, does not change through
His creating the creatures, but the creatures change through His changing them).
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Looking deeply at these two utterances, it can be observed that although
al -Sabi'i's question is about whether Almighty Allah is changed or not, the
Imam (PBUH) adds a new assertive speech act by saying; s mai iy slall oS (
but the creatures change through His changing them, to assure the authority of
Almighty Allah and His control upon His creatures. The third assertive speech
act is “s_"(With other than Him), this utterance is performed as an answer to
al -Sabi'l's directive question about the way by which Almighty Allah can be
recognized. The fourth assertion is ;

“a‘).jd.né}li‘\ki\m«ﬂ]bds&cAﬂjh@iﬁi&jc&m‘gm\}%”

(His desire, His name, His attribute, and the like. All these are originated,
created, and managed).

In this assertion (which includes three utterances), the Imam (PBUH)
asserts that the evidence for knowing Almighty Allah, is His desire, His name,
His attribute, and the like. Hence, this assertion is to answer al -Sabi'i's question
about how Almighty Allah can be known. In the fifth assertive speech act, the
Imam (PBUH) asserts that Almighty Allah is light, saying that ;

[13 29

OS5 A
(He is light)

This assertion has previously been stated by Imam Ali bin Abi Talib
(PBUT) in

“ zall sled”(Morning Supplication), through which he (PBUH) describes
Allah, the Exalted, saying that ;

“azlyy 43ld e Ja e
(Oh, He who demonstrates His Essence by His Essence).

Al-Majlisi (Y13A:344) comments that this utterance (i.e. Oh, He who
demonstrates His Essence by His Essence)means that Allah, the Exalted is light.
This means two important indications; first, it is impossible to recognize the
reality of Allah, the Exalted like the rest of possible beings, second, Allah, the
Exalted can be recognized by His manifest attributes like His guidance to
creatures and other evidence that demonstrate His existence. Another assertive
speech act which is is performed by the Imam ( PBUH) is that ;

“ald 3l e V) Sl (55 Y7
(Silence is not except out of utterance before it).

This assertive speech act is performed as a direct standpoint to refute al -
Sabi'i's wrong beliefs which lead him(i.e. al -Sabi'i)to ask whether Almighty
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Allah was silent, then He spoke. Thus, this utterance is delivered as a direct
standpoint to show the wrongness of al -Sabi'i's thoughts. Hence, the Imam
(PBUH)gives explications and clarifications that support his standpoint by using
usage declarative (For more details see p.108). Other assertive speech acts are :

“ely e (Mt ¢ 4 GIAN Y g0 GLAN 8 ea Gl ¢ SllD e Gl e b Ja7

(He is above all that, Umra’n. He is not in the creatures; nor are the creatures in
Him; He is exalted above that).

In these utterances, the Imam( PBUH) asserts that it is impossible for
Almighty Allah, to exist in His creatures or they exist in Him. Following the
discussion of this standpoint, al -Sabi'i asks whether Allah, the Exalted, exists in
His reality or description. Consequently, the Imam ( PBUH) asserts that:

YJ‘L&)&&AY“\M@\JY\J‘)ﬂcw&‘s-wyb\Jd‘)dej JJY\w&\ch\)X\ch\Aﬂ\u\”
C-L\A:Y\L)AC-‘S-A-HH\‘LAQ@JLJMYj‘MYj‘\J}SJAY}‘L@JWY}‘L&S&AYJ‘Y}@M
i) ool (M Vs castye (Vs calle Voo oSy V5 OS iy Vs e
Clia g ¢ K Gaddde gl lagco e o8 Y 3 Glall J8alS ellyy (oSl o 8 8 Y 5

“aed (o Lg pedy daa yig diana

(Verily, Allah is the Originator, the One, the First Being. He has always been
One. There is nothing with Him. He is single without a second with Him. He is
neither known (i.e. in His reality) nor unknown nor clear nor ambiguous nor
remembered nor forgotten nor a thing to which the title of a thing is applied nor
from a time He was nor to a time He will be nor on a thing He stood nor on a
thing He stands nor on a thing He depends nor in a thing He is hidden. All that
was before the creation. As for the whole, you have applied to Him, it was
attributed which appeared later, and translation through which understands he
who understands).

In this series of assertive speech acts, the Imam ( PBUH) not only gives
an answer to al -Sabi'i's question, but he also (PBUH) shows the Greatness of
Allah, the Exalted by mentioning the features that are not attributed to anyone,
but to Almighty Allah. Hence, it seems that the Imam ( PBUH) presents all
these assertive utterances to reflect what has been said in the Holy Quran,
Sura Ash-Shura, verse:11:

) Ol sl 54 5 203 4B Gl
(There is nothing like Him. He is the One that Hears and Sees).

The Imam (PBUH) completes his previous assertive utterances, stating that

Aiindia g 43 ) g actal Jof € ¢ A W sland g 2 12 52 A OV I »
e g 432 ) 5 aehul J) OS5 ¢ 450 L slal 5 aal g Walina 301 )Y 5 il g gl () alel
“@Adﬂh\ﬁjcé)MdSéGMJ}g@dﬁL\L@ugrﬂ\ujﬂ\
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(Know that the meaning of origination (a?ibdaa%), will, and intention is one, but
their titles are three. The first was His origination, His will, and His intention
which He made the origin of all things, evidence for all perceived things, and
separator for all vague things).

In these utterances, the Imam ( PBUH) begins to describe the creativity
of Almighty Allah. However, such description is performed to attract al -Sabi'i's
attention to the Greatness of Allah. It seems that the use of assertive speech acts
varies from one function to another. For instance, when he (i.e. the Imam,
PBUH) talks about what Almighty Allah is, he (PBUH) uses the assertion
form(which is the strongest form), whereas assertive speech acts are performed
as a description when talking about the Creativity of Allah, the Exalted.

To affirm what has been asserted in the previous utterances, the Imam
(PBUH) states that:

Ay A plag ¥ s ¢ alliy adde Jaiig g ¢ allenls dpn ¢ aliay dag S d e Jy oSy”
“calty Aala) W s ¢ S el Vg ¢ 0 g Laind Vg ¢ cpe A5 () ol ) Gallal)

(However, Allah, the Great and Almighty, is indicated by His attributes, known
by His names, and His creatures are proofs of Him, that the willing seeker
concerning that may be in no need of the vision of an eye nor hearing of an ear
nor touching of the palm of hand nor encompassment of a heart).

These utterances begin with “cS”, ( lakin: however).In Arabic, this letter
indicates assertiveness only in case it comes at the beginning of an utterance and
is preceded by the conjunction “s” (and). Thus, the Imam ( PBUH) affirms his
previous assertions by using such an indicator. Immediately, following these
utterances, five assertive utterances are performed by the Imam (PBUH) as
evidence for the Oneness of Allah, the Exalted, saying that:

¢ olinal 4S)x3 Y BIAN e Aalaall g Al e i Y osland 5 ¢ agle Ju Y o3l Ja dllia cuilS 87
Al e ax gall 3 gural) T ¢ G Y Y Gl ¢ alina () 93 Adliia g ailand BIAT e alall CuilS

(If His attributes, great be His laudation, do not indicate Him; His names do not
summon to Him; the knowledge of the creatures does not perceive His core; the
creatures will worship His names and His attributes, not His core. If this is such,
then the one god will be other than Allah).

Al -Sabi'ithen , asked about “gx¥! > (creativity) whether it is creation or
not which makes the Imam( PBUH )asserts that:

Jhad aiaaf (2 g ¢ Ciana o 23y ¢ WA la Ll 5 o @ sSall @ n Y e oS 318 5
Ol amy ol Jag e 4l G615 Lad ¢ Laa e i Y g Legin CAB Y adla s Jay e dll s Lo gead Tala
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(Rather it (creativity) is still creation and is not perceived through stillness. It
becomes creation for it is something originated. It is Allah who originates it and
it becomes His creature. Allah, the Great and Almighty, creates it, and there is
no third (thing) between them, and no third (thing) is other than them. So what
Allah, the Great and Almighty, creates is His creature).

In these assertive utterances, the Greatness of Almighty Allah has been
shown by asserting that origination became creation only under the Will of
Allah, the Exalted. what seems important to be mentioned is that the Imam
(PBUH) opens his answer with the word " J" (bal: rather), to negate the
previous utterance for the purpose of asserting the forwarded utterances. Other
assertive utterances are :

Gl A Sy ¢ i aaaty T Hoie Tia G180 ¢ aant Vg i i A6 sa g3l aal gl o aled 57
Aon Laaasl dead ¢ B33 Y5 005 Vs 08l Leghe a5 IS (3 s ¢ pall g paill ¢ () cpila
e AN e o) Al o e () 90 Ay Taild Ta 8 Tk (3180 Al s ¢ Laguadiy (S e Laglaa ¢ AV

“oa 53 5 ) 5 At

(Know that the One who is standing without any ordination or bounds created
creatures ordained by bounds and ordination, and what He creates is two
creatures: the ordination and the ordained. In each of them, there is neither color
nor weight nor taste. He makes one of them perceive the other and makes them
perceive their nature. He does not create a single thing standing in its nature
without other than it which He wills to be proof of His selfness and His
existence).

In these utterances, it seems that the Imam (PBUH ) seeks to attract al -
Sabi'i's attention, first, by saying the One instead of saying Allah, the Exalted,
then he (PBUH) strengthens his assertion (i.e. the Oneness of Almighty Allah)
by stating that Allah, the Exalted, never creates a thing that could stand by its
nature. The other 10 assertive speech acts are performed by al Sabi'i. These
assertive acts vary in their functions. The first two utterances are :

b

“(53,-.\“1-}‘&‘) ¢ ("‘3’
(“Yes”, by Allah, master).

These utterances indicate the acceptability of what has been said by the
Imam (PBUH) at the beginning of this debate (see appendix (2)). Then, he uses
this type of speech acts to assert a standpoint that he has previously upheld,
saying that:

“olall aala; alla e alad A e 38 QIS O gaie (IS Al ()87
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(The knowledge | have says that the Being is changed in His essence by His
action
of creating).

Al -Sabi'i had already mentioned this assertion in the form of a question;
nevertheless the Imam (PBUH) proved the wrongness of such an assertion.
Then, he performs an assertive utterance, stating:

“om b i 1Y) 13 i a7
(I don't see that unless you tell me, master).

This utterance is performed as an answer to the Imam ( PBUH)who asks
al -Sabi'i whether he has seen anyone seeing his vision. Thus, by a such
guestion, the Imam (PBUH) wants to turn al -Sabi'i's mind, making him
recognize his wrong ideas. The Imam (PBUH), later on, asks al -Sabi'i to tell
him how he could see his own reflection in the mirror, accordingly, al-Sabi'i
asserts that :

“Letu g (An e
(Through the light between myself and it?).
Another assertive utterance is that :
“Cibia 5 LS il agil o
(I witness that He is just as you have described).

This assertive utterance indicates that al -Sabi'i starts to be persuaded by
what has been argued by the Imam (PBUH). Other assertive utterances are
performed by al -Sabi'i to assure that he has understood what al-lmam( PBUH)
has said and at the same time to show his acceptance (i.e. al -Sabi'i's reaction)to
what has been argued by the Imam (PBUH). These utterances are :

“(5.3..).\&1_14&‘) ‘?a'.’”

(Yes, by Allah, master).

(Yes).

(Yes, master).

The last assertive utterances performed by al -Sabi'i are :

YAQ
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3l & smaall sie Taama ()5 ¢ s g s Cibiagle o il of 2gil 5 ¢ Caagd 8 pams |y an”
“aadl s

(I witness that Allah, the Most High, is as you have described, and witness that
Muhammad, is His Servants sent with guidance and the religion of the truth).

This last assertion reflects the result of the argumentative discussion,
therefore it has been followed by an act“aluly Jall sai Jaals & 3”(Then he
prostrated himself in prayer before Allah and submitted to Him), which in turn
shows that al -Sabi'i is completely persuaded and he is upholding a new
standpoint (the Oneness of Almighty Allah). Consequently, the result of this
discussion makes him turn into a Muslim.

2. Directives

This speech act is used by the speaker to get the addressee to do
something. In argumentation, directives might have additional functions. For
instance, one arguer might challenge the other party to defend his claim, asking
for providing support for his claim in the argumentation, or asking to perform
an explanation, definition, or anything that assists to defend his claim. This type
of speech acts appears in 58 utterances (20.14)% of all utterances made by both
arguers in this debate. Consequently, it is the second most common type among
the four types of speech acts. The Imam (PBUH) utters 25 utterances (43.10)%,
whereas 33 utterances (56.9)% are performed by al -Sabi'i.

The arguers (i.e.the Imam (PBUH) and al -Sabi'i) differ in their use of this
type of speech acts. The Imam (PBUH)uses it for achieving persuasion by
attracting al -Sabi'i's attention to his wrong ideas whereas, al -Sabi'i uses this
type, first, to challenge the Imam( PBUH), and second to discover the matter of
Oneness (which is the main point from which the difference of opinions starts in
this debate). The Imam (PBUH) performed some directive utterances to assure
that what he (PBUH)has argued is understood by al -Sabi'i. Thus, the results of
such understanding became the beginning of achieving persuasion. Some of
these directive utterances are:

“eol e L1 Jia”
(Umra’n, did you understand ?).
8 e s gl
Umra’n, did you understand?

“‘\lﬁ.@ji”
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(Did you understand it ?).
13 ?«ngji”
(Did you understand?).
Other directive utterances performed by the Imam (PBUH) are :
938 jeall 4d) i Tan pacall Gl Jand o e lay 225 b ¢ iy ale 13 a7

(If it had been by mind, would He then find any way not to appoint for that
mind a bound where knowledge ended?).

These utterances are performed to show the wrongness of al -Sabi'i who
asks whether Allah, the Exalted, could be recognized by the mind. The Imam (
PBUH) establishes a strong argument and defines evidence of such wrong
beliefs because if this comes to be true, there should be another mind to
recognize His selfness, the Exalted. This mind depends on another mind, and so
on. This matter leads to an endless chain. If the second mind depends on the
first mind, it will result in a vicious circle. Then the Imam completes his
argument and his proof, saying :

¢ dac g e Jab e ST D J Gl s ¢ s Ciea o g a5l O el O s Gl O e L
(‘1_.’\‘9*4

(Umra’n, is it not incumbent on you to know that the One cannot be described
by mind, and it is not said that He has more than one deed, work, and make.
None imagines that He has views and members like those of the creatures.
Therefore, understand that and correct (your beliefs) with it as long as you have
come to know of (it)).

When al -Sabi'i asserts that the Being is changed in His essence by His
action of creating, the Imam (PBUH)uses this type of speech acts to refute the
such assertion, challenging al -Sabi'i by mentioning these impossible cases,
asking that:

i T jeay el Ja o € Leadi (3 a5 ) jall aad Ja g Plend paai by pasn AN aa Ja ¢ o)) e 7
“?o).a.}db

Directive speech acts are also used by the Imam (PBUH) to challenge al -
Sabi'i to defend his standpoint, saying that:

Lo il oo g8 ¢ amlin 8 Laio aal 5 (ol OIS 018 € 8 (o o Lo il 5yl e 38
€ ol ey i e

(Tell me about the mirror: are you in it or is it in you? If neither one of you is in
the other, then how did you come to see your own reflection in it, ‘Umra’n?).

Y4
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Through these directive utterances, The Imam( PBUH) shows that
Almighty Allah cannot exist in His creatures or they exist in Him. Thus, al -
Sabi'i answers this question by saying: “liws v s (Through the light
between myself and it ). Consequently, the Imam (PBUH) performs another
directive utterance, asking that:

“¢ elie 8ol ilaa JiST o guall Gl (e 5 55 a7
(Can you see that light more than what you can see with your own eyes?).

This directive question has been answered by al -Sabi'i who says “as"
(Yes ), which leads the Imam (PBUH) to challenge him with another directive
question, saying that: “sL_&”(Then show it to us). The Imam (PBUH)
establishes the result of what has been discussed in the previous utterances by
this directive utterance.He( PBUH) knew very well that it is impossible to see
that light, so such a directive question will be enough to refute what al -Sabi'i
has asserted and attracted his attention(i.e. al-Sabi'i's attention)to his false ideas.

Directives have also appeared in al -Sabi'i's utterances, however, all these
directive speech acts are performed for requesting evidence for the Oneness of
Almighty Allah. In the beginning, al -Sabi'i uses this type of speech acts to ask
about the First Being, saying that:

“ala L 5 Y1 Sl e sl
(Can you tell me about the first being and about what he created?).

This argumentative debate opens with this directive utterance. It
represents the main point that al -Sabi'i wants the Imam ( PBUH)to prove it.
Then, another directive speech act performed by al -Sabi'i is that:

“Celly yal el ¢ale Laale ¢ o8 gl o ale”

(Tell me, then, by what means did He come to know what He knew with a mind
or without a mind?).

Although this question is performed for the purpose of requesting usage
declarative, its main (indirect )purpose is to oblige the Imam (PBUH)to say that
Almighty Allah was compound since He had a mind. Al-Sabi'i uses this type for
requesting usage declarative, asking that:

“?@qg&sa)h&@}siﬂ ¢ g
(Do you not tell me how the bounds of His creatures are?).

In this directive utterance, al -Sabi'i asks the Imam (PBUH) about the
bounds which distinguish the creatures from each other. Directives have also

Y4y
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been used by al -Sabi'i to challenge the Imam (PBUH)to defend his standpoint,
as:

“-,u“\‘ux;;"~_);u~.;;;§.wxi‘w&ay}wﬁ&ay\hudms;\@u\&@#yi”

( Master, will you not tell me about the Creator? If He is One, there is nothing
other than Him and nothing is with Him, has He not changed (His Essence)
through His creating the creatures?).

In this question, al Sabi'i means that the natural realities founded by
Almighty Allah require changing the Creator due to their change. This means
that they are united with Allah, the Exalted in His selfness which is quite
impossible. Al Sabi'i, next, uses this type of speech acts repeatedly to ask about
Allah, the Exalted, and the way by which He can be recognized. These
utterances are :

“¢ ol e o b sl ¢ gaun
(Master, with what have we recognized Him?).
“Co e o d 8
(Which thing is other than Him?).
“¢ g g b sl ¢ g

(Master, which thing is He?).

These questions are immediately followed by al-Sabi'i's question ;
“¢ i a3 ¢ glai ¥ lal) 08 WSl S a8 Gl s 1
(Master, was He not silent before (creating) the creatures and then He spoke?).

These directive questions are performed for requesting usage declarative.
Although al -Sabi'i requests an explication or clarification for his questions, he
insists on his standpoint (i.e. Allah, the Exalted might change due to the
changing of what He has created).

Al Sabi'i also uses this type to ask about the matter of Oneness, saying that:
“?umyq;ﬁj\mhﬁd;s ‘d;}ﬁm\us@PY\gdmg”

(Master, will you tell me about Allah, the Great and Almighty? Does He exist in
His reality or in description?).

What is important to be noticed in these directive utterances is that al -
Sabi'i uses the words "the Great and Almighty" which he has never used along

Y4y

——
| —



AVEtEaa VoYY Adld | AN anllf (ealdl) Alaal) [ dcsaldd) ddad) | dalaiual) cilead Al Alaa

his previous utterances (in asking about the matter of Oneness of Allah, the
Exalted ). This gives a hint that he starts to be convinced in that Allah is the
Great and the One.

In argumentation, directives, are mostly introduced for challenging,
asking for clarification, explanation, and defending certain standpoints. In other
words, they are used for requesting usage declarative. However, in this debate,
al -Sabi'i also performed this type of speech acts requesting the Imam( PBUH
)to add additional information, saying that:

“ a3

This directive utterance has an imperative mood. Imperative always
indicates either an order or a request. Thus, this utterance is a request for
additional information about Allah, the Exalted. It seems important to observe
that this utterance is an indicator for al -Sabi'i's persuasion, specifically because
al -Sabi'i performed it immediately after his assertive utterance “ ~= > (yes).
Then, al -Sabi'i turns his argumentative questions from asking about Allah, the
Exalted to ask about His creatures, saying that :

“0 Gl e ol s @l ce Y e s Y gl
(Master, tell me about origination: Is it creation or other than creation?).

This directive utterance is one of the most vacuous questions through
which al -Sabi'i attempts to challenge the Imam ( PBUH) because if it (i.e.
origination)is not a creation, then how is it found? On the other hand, if it is a
creation, what is the explications behind such an assertion. The last directive
utterances performed by al -Sabi'i are:

Gl et Mot ondsmdasfe by o s e il B asall e AL

(I want to question you about the All-wise (Allah): In which thing is He? Does
anything encompass Him? Does He change from state to state? Is He in need of
a thing?).

These directive utterances summarize all of al-Sabi'i's previous questions
that are performed for requesting usage declaratives. However, the Imam (
PBUH) answers these questions by giving full argumentative details about
Allah, the Exalted, showing His authority, greatness, and power. By such an
answer, he (PBUH) establishes the results of the discussion and summarizes all
what has been argued from the beginning till the end of this debate.
Consequently, it leads to persuasion and resolving the difference of opinions
which are approached by Al Sabi'i's last assertive utterances in which he
witnesses that there is no God but Allah, the Exalted.

Y4¢
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3. Commessives

Only 3 commissive utterances (1.04%) appeared in this debate. All these
utterances are performed by the Imam ( PBUH). This type is used by the
speaker (s)to commit the listener(s)to take an action. In an argumentative
debate, commessive utterance is used for accepting or not accepting a
standpoint; accepting the challenge to defend a standpoint, deciding to start a
discussion, and agreeing to assume the role of protagonist or antagonist. In this
debate, the Imam (PBUH)uses commessive speech act for two purposes: non-
acceptance of a standpoint and an acceptance to start a discussion. The Imam
(PBUH)uses this type of speech acts, saying that:

“o_ni e e A Gy s o ga ) (e da g (i G ) 1 Al @ 8 O pee b s

(You have wronged in saying that: the being does not in any way change its
essence except when it affects its own essence in a way which changes it).

In these commissive utterances, the Imam (PBUH) expresses his non -
acceptance of what has been asserted by al -Sabi'i.

The other commessive act is that :
“‘LJJT (A d“”
(Question whatever you desire)

In this utterance, the Imam (PBUH) shows his acceptance to start an
argumentative discussion and answer al -Sabi'i's last questions.

4. Usage Declartives

Usage declaratives are used in argumentation to facilitate the listener's
understanding of other speech acts via explaining or clarifying how certain
speech acts are to be interpreted. Definition, precization, explication, and
amplification are examples of such type. Usage declarative appears 56 times
(19.45%) in this debate and they are all performed by the Imam ( PBUH). Al
Sabi'i never performed this type of speech acts along this argumentative debate.
Usage declarative has been used for different purposes by the Imam (PBUH)
who performs this type of speech acts, saying that:
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st e g 8138 4] Zlini Lo )8 (pe JIST Led g W a5 ¢ (Lt g3l IS pall g Jlee V) L8
“o il (An s caady 52l WDISN (5 e (5 ¢ Y (A5 AS ally sl

(As for works and deeds, they set out, for they have no time more than that
which is ordained for their need. When it (deed) finished by thing, it sets out
with movement, and effect remains. It takes the same course of speech which
goes and its effect remains).

The Imam (PBUH) performs these usage utterances to facilitate al -
Sabi'i's understanding of his (i.e.the Imam, PBUH) assertions about the bounds
of the creatures (See table 6). When the Imam ( PBUH), gives a standpoint,
asserting that ;

“ald 3lai e W Sl S Y
(Silence is not except out of utterance before it).

He ( PBUH) immediately performes a series of usage declartives , saying that:

Qidﬁﬁ@é&&c\ﬂ\ojjdﬁg\ﬁjcMYﬁbﬁ:G\‘)uﬂdugYMinﬂhf;idmu”
cmcm\uﬁcaﬁ;@wﬁug\}cQ}SYJMJ@MG\M\QA;}J\QYE\_'\.gdmw
“Sl yal yariod gl ¢ 43 Llaial s W gliaf 28 - Ll

(An example of that it is not said that the lamp is silent and does not utter; nor is
it said that the lamp shines, so what does it want to do toward us, for light is
from the lamp, not out of an act or make from it; it is not a thing other than it.
When it shines for us, we say: ‘It has shined for us, so that we may seek light
through it.” In this manner you can understand your affair).

All these usage declarative utterances are performed by the Imam
(PBUH) to give some explications and clarifications for his standpoint. The
Imam ( PBUH) explains how silence and utterance follow each other, giving an
example of the lamp in that it is not logical to say that the lamp is silent and also
it is not optional for it to utter. Other usage declarative utterances are :

99

¢ ira e sl ¢ gina sl o sria sl dad ol ¢ Jhbs Ba an) (e e o8 JS BasE Cag al) el
Led asas Vg ¢ (oalih Lendil yue Jina ledde ) (B g all damgals ¢ LS ) 5aY) Cundinl Lgile
“eluYl Ao LY ¢

(All things were separated by these words, such as the name of right and wrong,
action, done, and meaning other than meaning. All affairs gathered on them.
When He originated the words, He did not make meaning for them other than
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——
| —



AVEtEaa VoYY Adld | AN anllf (ealdl) Alaal) [ dcsaldd) ddad) | dalaiual) cilead Al Alaa

themselves. They came to an end and had no existence, for they originated with
an origination).

These utterances are performed by the Imam (PBUH) to define the
functions of the letters, through which the greatness of Almighty Allah is
reflected. To give some details about the letters (which he, PBUH previously
states that they are thirty-three), their divisions, and their indicators, the Imam
(PBUH) again performs sequence utterances of usage declaratives, saying that :

Al e LS il jlall ¢ IS lae lgdde ) Cagpall b g ¢ Jadll Gl Jsrdall & oy yalls?
cAal) Al e Jxi s (5 e 5 Al 1 Lead U ja (53305 50 a5 ¢ il Lgale Jas e
ol ded ¢ Lghay Al paall g Al pull el e Jui a5 e 5 U G pdiall 5 A Gy
Al (e b ad el dsad a ¢ LS Clalll g a8 anall (e ¢ el il 8 4 s
Y mand Adliddl duedd) Wls ¢ U a D5 A0 Cagyall jlad «lalll e 1 ja oy il g

i <3 Laa ST e S35 sag

(Twenty-eight letters of them indicate the letters of Arabic. Twenty-two of the
twenty-eight letters show the letters of Assyrian and Hebrew. Five letters of
them were changed (and are) in the rest of the languages of non-Arabs in the
regions. These five letters were derived from the twenty-five letters, so the
letters became thirty-three. As for the five different (letters), it is not permissible
to mention them more than what we have mentioned).

The Imam (PBUH) also performs usage declarative by giving an example
of how Allah, the Exalted, makes these letters so powerful, saying that:

“OsSa (St das e Al

(So His sign was like these words of Him, the Exalted: ‘Be and it is.”).

Immediately, following these utterances, the Imam (PBUH) introduces
some usage declaratives to list the characteristics of the creatures. Mentioning
these characteristics is important for the purpose of reflecting how Allah, the
Exalted is Great in His creation. These usage utterances are:

cu.u;\z’}cOJXYJc@uYJs:\SJ;chdOJJYc&\dg\g\d;j}fmwdjy\éu'”
Gy ¢ L) Hshia e 4850 de same a5 Ol Yy e Ll 0D Y ¢ guall AE slal
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(So the first creature of Allah, the Great and Almighty, was the origination
which had neither weight nor movement nor hearing nor color nor sense; the
second creature was the letters which had neither weight nor color. They were
heard and described; (none) looked at them. As for the third creature, it was all
the kinds that were sensed, touched, with taste, and seen).

The Imam (PBUH), then , asserts that the letters indicate noting other
than themselves. Consequently, he (PBUH)uses usage declartive to give reasons
for his assertion via explaining that there is always meaning behind gathering
these letters, saying that:

o clied i ¢ day i B al e all \;pf‘iqiwﬁm@@*‘y};wjajgxg\uﬁj”
“Mﬂ]ddﬁu&gﬂmw&“u&?}}cwﬁ@yécdﬂ\}\cﬂhw).\s\}\c:\_w

(Because, Allah, the Blessed and Most High, never gathered a thing from them
for another meaning. When He created from them four or five or six words or
more than that or less than that, He created them for a certain meaning, and they
were not for anything except for an originated meaning, which was nothing
before that (time)).

Following this clarification, al -Sabi'i utters a directive utterance performed
for requesting usage declarative, saying:

elld 4d yaay Uil CaE”

(How can we come to know that?)

As a result of this directive question, the Imam (PBUH) performs some
usage utterances through which he( PBUH) clarifies how separate letters have
no meaning by themselves , saying that:

)i ¢ a8 Lgn S0 ¢ Lot e Lgr a3 Al 13 Cag ) S Glif - aily g <lld aa 58 38 el Ll

(As for the way and explaining knowledge, it is (as follows): You mention the
letters when you want nothing other than themselves. You mention them one by
one when you say: Alif, ba’’, ta’” tha’’, jeem, ha’’, kha’’, until you finish them.
You will find no meaning other than them).
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The Imam ( PBUH) continued his explanation by using usage declarative
to clarify how meanings can be attributed to letters when they come together,
saying:

- - 53 5 SRR 3 3
e Cyom sl 1) s Lilas

(When you gather them and make from them letters and make from them the
name and adjective for a certain meaning, you will not seek the meaning of
what you have meant. They are proof of their meanings and the cause of the
thing described by them).

The last usage declarative utterance performed by the Imam (PBUH)to
give persuasive justification is that:

“aJ..jf: b;\.q.u\j Olda O‘)_;”
(because his attributes and his names are other than him).

This usage utterance is performed to justify  previous assertive
utterances.In other words, to facilitate al -Sabi'i's understanding of such
assertion which is that :

¢ olimal 4S )01 Y GIAN e dalaall s Adll o8 W osland 5 ¢ aple Y o3l Ja alliia cuilS Gli”
Al e ax gall 3 gunal) KT ¢ G G Y Gl ¢ olina () 93 Adlica g ailand BIAT (e ol CuilS

(If His attributes, great be His laudation, do not indicate Him; His names do not
summon to Him; the knowledge of the creatures does not perceive His core; the
creatures will worship His names and His attributes, not His core. If this is such,
then the one god will be other than Allah).

7. Discussion of the Results

In the light of the previous analysis of this debate according to Eemeren
et al.(2014) distribution of speech acts, there appears that all the four categories
of speech acts are utilized. These speech acts which account for 288 utterances
are classified into four categories that are; assertives, directives, commissives,
and usage declaratives. The table below shows the number and percentage of
each speech acts category in this debate:
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Table (3) Numbers and Percentages of each Speech Acts Category in This
Debate

Type Number Percentage
Assertive 171 59.37
Directive 58 20.14
Commissive 3 1.04
Usage Declarative 56 19.45

all 288 100%

The above table shows that the dominant category in this debate is the
"Assertives” which include 171 (59.37%)out of 288 utterances. Next to this
category is the "Directives ", with around 58 utterances (20.14%) and "Usage
Declartives”, under which acts occur in 56 utterances (19.45%), and finally
"Commissives "with only 3 utterances (1.04%).

The arguers attempt to reflect their standpoints ( or how they see the
case under discussion), so it is expected that the majority of the utterances in
this selected debate are assertives and usage declaratives. Despite the most
prominent cause for the use of "Assertives” in an argumentative discourse is to
perform a claim and standpoint, in various scenes within this debate, this act has
some other different functions such as describing, assuring, and asserting the
upholding of new standpoint ." Usage declaratives”, on the other hand, is
utilized to explain, explicate, define, and clarify other speech acts. "Directives "
also have important roles in this debate. This type of speech acts is used along
this debate for requesting usage declaratives and challenging to defend certain
standpoints. Finally, commissive speech acts is used just for acceptance and
non-acceptance.

Though table (1) shows that the four types of speech acts are used, still
this use differs between arguers. In other words, some speech acts are not used
by both arguers. Accordingly, making a comparative discussion between the use
of each speech acts in the arguers' utterances will be very useful.
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Table (4) Number and Percentage of Speech Acts in both Arguers in This
Debate

Speech Acts The Imam(PBUH) Al -Sabi'i
Type Number Percentage Number Percentage
Assertive 161 94.16 10 5.84
Directive 25 43.10 33 56.9
Commissive 3 100 0 0
Usage Declarative 56 100 0 0

As shown in the above table, "Assertives " is used by both arguers.
However, it most frequently occurs in the Imam’s (PBUH)utterances than al
Sabi'i and at the same time, the functions of this type of speech acts differ
between them. The Imam(PBUH) performs 161 utterances (94.16%) whereas
Al Sabi'i performs only 10 utterances (5.84%). In this debate, the Imam (PBUH)
uses "Assertives " for describing, claiming expressing certain standpoints, and
supplying evidence. All these various functions perform for resolving the
difference of opinions. Differently, Al Sabi'i uses "Assertives " to claim, assert,
and show the acceptability of the Imam's (PBUH) certain standpoints and
uphold a new standpoint(see appendix:2). These assertives are performed for
two aims; the first one is to find an accurate argumentation for the matter of
Oneness and the second, is to express his persuasion of the Imam's (PBUH )
argumentation.

"Directives"”, on the other hand, occur in both of the arguers’ utterances, the
Imam (PBUH) performs 25 utterances (43.10%) whereas Al Sabi'i performs 33
utterances (56.9%)(see table:4). Within this debate, the Imam( PBUH) and al -
Sabi'i use "Directives" to challenge each other to defend their standpoint and to
request usage declaratives. At the same time, their aim (i.e. the Imam( PBUH)
and Al Sabi'i ) is to resolve the difference of opinions.

All commissive utterances are performed by the Imam (PBUH). He (
PBUH) performs it in 3 utterances (100%) in the second debate (see table:4). In
this debate, the Imam (PBUH)uses commissive to show his acceptance and non-
acceptance.

Finally, all usage declaratives are performed by the Imam (PBUH) whose
usage declarative utterances account for 56 utterances (100%) whereas non is
performed by al Sabi'l (see table: 4). Within this debate, the Imam (PBUH)
utilizes"Usage Declartives" to explain, explicate, clarify, and define some
utterances through which he (PBUH) aims to increase al Sabi'i's understanding
of some other speech acts and accordingly, resolve the difference concerned the
matter of Oneness. What is important to be discussed is that al-Sabi'i's non-
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performance of this type of speech acts is quite expected because, from the
beginning of his debate with the Imam (PBUH), he states that the aim behind
his questions is to have proof that there is only one God. Accordingly, he would
not explain or clarify anything.

8. Conclusions

According to the pragmatic analysis of the argumentation in this
argumentative debate of Imam al-Ridha ( PBUH), the following conclusions are
revealed:

1. The results show that Eemeren et al. (2014) distribution of speech acts has
great explanatory power to the extent that it can function properly across
languages. This power comes as a result of finding all the four types of this
distribution (i.e.assertives, directives, commissives, and usage declaratives)in
the Arabic analyzed text.

2. It reveals that speech acts as distributed by Eemeren et al,.(2014) model of
argumentation is an appropriate and useful tool for analyzing argumentative
debates and accordingly, shows how the difference of opinions can be
resolved.It also shows that peech acts are used in various arguments to deliver
some standpoints (whether directly or indirectly), questions, explanations, and
showing acceptance or non-acceptance for some purposes, among the most
important is resolving a difference of opinions.
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